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T 4 requeſt if the worthy 
* A author of the following eſ- 
F ſays, I have peruſed them ; 
and obſerve nothing in them, but what 
18 agreeable to the ſacred ſcripture, to 
the form of ſound words, to the ana- 
logy of faith, and the doctrine of the 
goſpel ; and cannot but be of opinion, 
that they may be uſeful to illuſtrate 
and confirm the doctrines of grace, to 
reſolve the doubts and remove the dif- 
ficulties which may attend many with 
reſpect to ſome things herein handled ; 
being wrote with clearneſs of thought, 
ſoundneſs of judgment, and ſtrength 
of en. And as ſuch I heartily 
recom- 


every enquirer after truth; and tit 
they may be of uſe to inſtruct the ig- 
norant, to eaſe the minds of doubting 
Chriſtians, to ſtrengthen the w d 
eſtabliſh the wavering in the truth of 
the goſpel, is the hearty deſire of him, 
that . well to the fouls of 
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by H A P. * 
Of the Ou of Man, \and God the Create, 


H EN God had ated the Nabe 
with all their hoſts, and the earth 
with the various creatures in it, the 
bea and all that therein is, laſt of all 
he made man. And God fad. Et us nale na 
Aud the Lord God formed man 5 F the daft o 
the verb, &c. 8 i. 26. ii | 
7 = 
Man is cheat As this lower crea- 
* tion. Thou haſt made man a Fttle lower than the 
EF angels, and haſt crowned bim with glory and ho- 
* 10 B nour, 
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—_ Nc. ſal. vil. 5. The -deferipeion- My 
David gives of the formation of man, is very.ex- 


at and beautiful. T will praiſe thee, for I am 
fearfully and wonderfully made; marvellous are thy 
works, and that my ſoul Enoweth right well, Pl. 
cxxxix. 14. | Che 
* ' — N 
Query, — F God be the creatot und maker f 
man, and man is born into tbe world à corrupt 
creature, both filthy and guilty in his fight, is not 


he the author of this corruption and depravity ? Are 


not all men, toben born into the world, as Gad 
b eben; Anſwer* I beli 
tor of man, both body and ſoul; every perſon 


that comes into the world receives his breath and 


being from him: I alſo believe that every ſon 
and daughter of Adam is born into the world a 
corrupt, depraved creature, and guilty in the 
ſight of God, being ſhapen in iniquity, and con- 
ceived in fin. And by the offence of one, Judgment 
came upon all men to condemnation, Pſalm li. 5. 
Rom. v. 18, But God is not the author of that 
corruption; nor is he unjuſt in paſling the ſen- 
tence of condemnation upon all mankind, for that 
firſt ſin of Adam. In ſome reſpects it may be 
ſaid, God is the remote cauſe of every thing; for 
in him all live, move, and have their being, Acts 
Xvii. 28, No perſon can move, or act, but as 
he is ſupported and upheld by God, who, gives 
him ſtrength to move and act. 


But, 


God is the crea: | 


fuch m 
ſmell; 
hill, it 


But, 
loul, a! 
and we 
Powers 
hould t: 


ER > 
Gos, but the creature, and proceeds Seer the 
corruption of human nature. We muſt diſtinguiſh 
between an action, and the evil of the action; 
for the ſame action may be good or bad ; good, if 
done according to the rule, and as God hath 
commanded z e e e poor pain | 


For taftaced.* eech, or tponkivia, is an ac- 
tion which may be good or bad; to ſpeak the 
truth, is a good action; but to ſpeak a falſhood, 
or tell a lie, is an evil one: therefore, though the 
act may, in ſome reſpect, be - aſcribed to God, 
and Jes che eee eee 


Id a The ſun, n ſhines. upon a dunghill, will 
the YN exhale, or draw from thence, a diſagreeable ſmell ; . 

con” nov, though the ſun be the remote cauſe of the 
ment  dunghill's ſending forth ſuch a nauſeous ſteam, 
li. 5. yet it is not the immediate cauſe of it ; none can 
that juſtly blame the ſun, but the dunghill, which is 
the chief and immediate cauſe, being made up of 
ſuch matter as contains in itſelf that diſagreeable 
{mell ; the ſun only diſcovers what is in the dung- 
hill, it puts nothing into it. 


But, to anſwer more directly; man's body and 
foul, as to the eſſence of both, are from God, 
and we ought to bleſs him for all our natural 
powers and faculties, of body and mind ; but 
hould take care we do not exalt human nature fo 
B 2 as 


But, 


[+ 1 8 
to make 4 Saviayr unoeceſſarye: Ie enlſevb- 
ſerye, that the corruption of human, nature in n 
part. of it; tis what cleaves faſt to it, but is m9 


part of it; tis conveyed by generation, but doth 
t conſtitute our being, nor any part of it; it 
no part either of the ſoul, or of che body'; 
Man, before he ſinned and fell, had the ſame 
members of body, and faculties of ſoul, that he 
hath now. Therefbre, God may be, 'and is, The 
creator of man, both body andl ſoul, and. yet not 
the, author of chat corruption which. cleaves: to 
— hut is no part of him. But, ſuppoſe there 
be a, myſtery in it, ſhall we, therefore, deny jt? 
and, becauſe we cannot; fully comprehend it, ſhall 
we not believe it? Should we take this liberty 
in ſome other matters, e muſt caft away ſome 
of the fundamental doctrines of .Chriſtjanity ; 
and, in things natural, mult feject ſome that we 
know. to be true, ſuch as we cannct fully explain 
the manner of. For inſtance, is there not a myſ- 
tery in the union of the ſoul and body? One 
might aſk, how axe the ſoul and body united 
By, what ſecret ties and bands are they knit to- 
gether ? When the time, and what the mode of 
this union, who can conceive or fully explain 
And et who dares deny that ſo it is ? 


FTSE 


And is it not equally as. TRE that 5 na: 
| ture. of man is corrupted ?; or how ſhall-we ac- 
count for thoſe irregular paſſions in little chil- 


dren ? whence thoſe early ade of ſin, those 
| yout 


q 
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follies ? And are not pain, ſickneſg and 8 
gesch, the lot af meny in their infanths beſbe 
they have committed | actual ſin ? Would theft 
things be thus, if che nature of man was pure 
when born into the world ? and is it not (taking 
philoſophically, .. when we ſay, lite begets dike # 
and is it not alſo ſpeaking ſcripturally;; when we 
alk, N ba can bring a mn 
dle! n noe cen 24550, 519908 
1 * bol 9] 771 
As; God e mad, a be Nen ans 
right and perfect creaturez God never made any 
thing otherwiſe than pure and perfect. In the 
account Aeſes gives us of the creation in general 
he tells us, that Ga Jaw it was ipod,” Geh. 1 
10, 12. But when God had finiſhed his Works 
and took a view of them, he pronounced Al 
very good, Gen. i. 31. Never any thing cane 
out of God's hand with the leaſt ſtain or blemiſh 
upon it: He is a rock, hit wort is perfe, Deut. 
XXXit. 4. God is the author of all rectitude 
and holineſs, that is or ever was in ungels or 
men; all the indowments Adam had in his inno- 
cency, was the beſtowment of heaven; the puri- 
ty and rectitude wherewith he was adorned ' was 
a tranſcript of the divine image. God is the 
ſource and fountain of all holineſs; and if any of 
the fallen and ſinful race of Adam have on them 
the glorious and bleſſed image of God, it is the 
Lord's work and free donation, Epb. iv. 24. 
Col. ii. 19. Holineſs ib in God eſſentially, but 
£55 8 N in 
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Wann derived; and a rational being 
may exiſt without it, as the e e 
and fallen man till he is reſtored : it is What God 
puts into the-creurure,, a reſemblance to his glori- 
dus ſelf; and, it may be truly affirmed; that God 
cannot tes; a reaſonable being,” without mak- 
ing it in his own image. It is no ways marvellous 
that God, when he makes a rational being. 
ſhould make it in his own" image; but, it is very 
ſtupendious, that when the creature man had loſt 
the image of God, he ſhould put it on him 
again. God was at liberty to make man or not, 
but not at liberty to make him holy or unholy; 

this were to ſuppoſe God capable of erring, and 

ſo doing what he hates in others, which were 

blaſphemy once to think: but when man had loſt ä 
the image of God, he was at liberty whether he 
would imprint it on him again; and the imprint- 4 Cre 
ing it on any, is an act of his mere en then | 


grace and unmerited love. diſobe 

| T's fate | 

Ged made man . And God ſaid, let ut it doe 

make man in our own image, after our likeneſs, &c. again 
Gen. i. 26. It doth not ſeem conſiſtent with 

the pęrfections of God, that he ſhould make any Ar 


order or rank of beings, without imprinting 'on had t 
them his image, a reſemblance of his moral per- weak 
fections; endowing them with ſuch powers and 
abilities, which, if rightly improved, are ſufficient taken 
to ſuch a creature's ſtanding. And it muſt be ten, 
maintained, that Adam had ſufficient powers and 

abilities 


abilicies.to and; ic v0 00d rating df pains 
that he fell, but for want of exerciſing the power 
he had aright; nn 


fallen angels. 


557 3 
To e eee 00 
from its maker, it is neceſſary to ſuppoſe alſo, that 


that creature had power to ſtand in the ſtate in 


which it was made; or otberwiſe the puniſnment 
would not be juſt for to puniſh the creature for 
a fault it could not avoid, is acting againſt all 
reaſon and juſtice. But if the creatures apoſta- 
tizing from the Creator, be the effect of an abuſe 
of the power which the creature had; this being 
the fault of the e, may 155 Wan be 
puniſhed. 


Query, — If it be ſo, that it is unjuſt to puniſb 
a creature for a fault, or faults, it cannot avoid; 
then how can God in juſtice puniſh mankind for their 
diſobedience to his lau, if man in this preſent fallen 
fate has loſt the power to obey or keep the law, and 


it does not pleaſe God to refert this . to man 
again? 8 


Anſwer : That man has loſt the power he once 
had to keep the law of God, and is now» become 
weak, yea, quite void of ſpiritual ſtrength, is 
an undeniable truth, if the ' ſcriptures, are to be 
taken as a rule of our faith; for thus it is writ- 
ten, For when we were yet without ſtrength, in 
due 


2 nme uu, 


. 
W . ben ie 


was un, God, nennber, inited can br. Bo 
then they that are in the fleſh cannot nuſe Gol 
Kom. v. 6. and viii.7,8. And that God will puniſh 
the” finally diſobedbent, is as true as the former: 
"or nun bave m in the law, . 
Judged ly ibo lam. God wil certainly revenge all 
diſobedience, — hd tb 'wrarh of God will come on 
tht childrew of dlſobodimer, Rom. ii. 10. 2 Cor. x. 
6. Col. ini. 6. And that God is juſt in puniſhing 
the finally diſobedient, is alſo true; 'for, '8bal? 
zot" the" judge of the whole" yarth do right? Pea, 
He ſhall judge the world with (or in) righteonſue/5, 
nud the people with bis truth. Is God'unrightious 
who taketh vengeance ? — God forbid, for then how 
foould God Judge the world? Gen. xviii. 25. Pla. 
xcvi. os Ana "Ta" "en. - rc * 
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Bot G we ſ obſerve, a n 
ment which will be inflicted on the finally diſobe · 
dient on the judgment day, will not be for un. 
avoidable faults; they will not be condemned for 
not doing what they could not do; but for not 
doing the good they might have done, and for 
willfal ſins committed· Thoſe we have an ac- 
<ount” of in St. Matr. xxv. 41, to 46. — 

were ſent away into everlaſting puniſhment; it 
ac doing the good they might have done; 
for they could have viſited the fick and relieved 
them, but they would not. For though the moral 


| 1 DT 
W will be loſt, ep at 
remains; perſons have power to read che word of 2 
God, to ſpeak the truth, attend divine worhip, s 


man has power, ad ability to believe or give lis 
aſſent to it; and unbelief is the condertining 
Gn. He that Bilitveth not, is condemned already, 
becauſe he hath not believed in the name "of the only 
begotten Son of God. And this is the condemnation,” 
that light is come into the world, and nen love. 
darkneſs rather than light, _ their deeds were. 
evil, Joh. iti. 18, 19. 


But then, perſons will not be e _ 
not believing in Chriſt in a right goſpel-manner, 
or for being deſtitute of true faith, the failb of 
5 God's elect; but for not believing in ſuch a way 

3 and manner, and ſo far as they might, according 
niſh. to the revelation made unto them; their faith 
ſobe will be found to come ſhort, far ſhort of what it 

0 might have attained unto; had they been diligent 
in reading and ſorching the wotd'df God and 
not have pinn'd that ſmall degree of hiſtorical faith 
which they had, on other men's ſleeves; and fo 
indulging themſelves in idleneſs, giving more 
credit to men than to the Lord, and what he hath 
told them in his holy word. Man hath power 
to reform from open vice, to be morally ſuber 
and juſt, and to do many things morally good, 
which he doth not; and, upon this footing, con- 
ſcience itſelf: will Ry and very juſtly roo. 


4 But 


give alms, c. And here the goſpel is preacheck 1 


pi Iris and tbe. faith of God's dal, 
i. 1. Nit i. 2. being given to them, and 
. others 3, this is what one have by nature, 
| Ar can is be acquired, (though it comes by bear- 
ing.) . neither can any man have this faith, except 
Gad 4 ere it unte him, Epb. i. 8, Phil. i. 29. 
Neicher will any perſon be condemned for the 
Want of ſuch a faith; tis unreaſonable and un- 
jjuſt to chink, or affirm this : chere will be enough 
as matter of cendemnation without this, as the 
wilful omiſſion of known duties, and wilful 
commiſſion . of known fins, oppoſition. to Chriſt 
and his goſpel; for he that knoweth his Lord's 
will, and doth it not, will be very juſtly puniſheds 
for, When the Lord ſhall be revealed from. heaven, 
With | his mighty angels, in flaming fre; (it will be) 
10 tale vengeance on them that kaow noi God, and 
tbat obey. not the goſpel of our Lord Jeſus Chrift, 
(fo. far as they might have obeyed it). firab hull 
be puniſbed wir everlaſting daſtruction from the pre- 
ſence of the Lord, and from the glory of his _ 
te. i. We; 85 9 


> wor; Though, it would he GEE " 
puniſh a creature fallen from a tate of innocency, 
i the creature had not heen endowed with ſuſſr 
cient power to haye toad 1 in that ſtate of inno- 
cency, and to have. kept che law it was placed 
under; yet, we may very well juſtify the equity 
. God's n againſt fallen man, in 
22 4 puniſhing 


Lal ] | 
— mim for his diſobedience 16 the tus, | 
though he has not power to'keep it parfeAly%in 
his fallen ſtate. For, as perfect obechende ig 
God's right and due from the creature, 4 it muſt 
be the” creature's' duty to give it; for, though 
man has Joſt the power to obey; and is become 
unable to give God his juſt due, God has not loſt 
His right and authority over agar aac e com- 
mand and require it. | | 


The fallen angels have loſt the power which 
once they had to love and obey God; yet, no 
perſon, I preſume, will affirm, that God has not 
authority to command them, or that it is not 
their duty to love and ſerve him. If the power 

of the creature (man) was the meaſure of the 
oreature's obedience, and God required no more 
of man than he in his fallen ſtate can, or is able 
to give, then the creature's works would not be 

great, and Gocks demands muſt be but mall. 


We ſhould n thas all mankind were in- 
cluded in Adam as their public head and repre- 
ſentative, and fell in him, and his loſs was their 
loſs. But, perhaps, ſome may ſay, what is it 
to me what Adam did? I never knew him, nor 
gave my conſent to what he did; therefore, 
what concern have I with Adam? To which I an- 
{wer ; every one that knows himſelf, has ſome 
knowledge of his father Adam, and ſenſibly (to 
his PR and ſorrow) feels what concern he had in 

his 


* | "I 1 2 1 | | 
[his eſt cranſgreſion and . co nſequently/in, his 
| nnn. in the een, ade to * 
Nie ie | 74 0 | tz? 
111 ede aſk theſe 1 in like manner, what 
is it to you what Chriſt did, the ſecond Adam? 
you never knew him, nor gave your conſent to 
| _ what he did; therefore, what concern have you 
with him? For, if it be a juſt and concluſive 
way of arguing, to exclude ourſelves from hav- 
ing any concern in what Adam did, becauſe we 
never knew him in perſon, or gave our explicit 
conſent to what he did; hy ſhould not the argu- 
ment be as juſt and concluſive when applied to 
Chriſt the ſecond Adam, whom we never knew Ag; 
. perſonally, nor gave our conſent to what he did ? ¶ ficted 
And it is a queſtion, whether thoſe who deny the their 
. headſhip of the firſt Adam, believe, or care much 18, 1 
. about, the headſhip of the ſecond, ol oreatly 


— the headſhip of the firſt Adam, is the aſk, 
way (in my humble opinion) to bring us into o not 
greater difficulties in accounting for, and clearing 
the juſtice of God in his proceedings towards 
- mankind, than owning it. For, do nat all man- aten of 
kind ſuffer upon account of the firſt ſin, ſickneſs, Wire, 4 
pain, and death? Now, I aſk, where doth the er thy 
juſtice of God appear, in inflicting theſe things Mo bee, 
on mankind, if they are innocent? theſe things 
come upon many, before they have committed oth n. 
actual fin; for how much do infants, many times, {Whiſtles : 

underga 


hay 1] 
undergo and ſuffer ꝰ and where is the juſtice. of 
all this, if they are innocent? it cannot be for 
their own actual ſins, for they haye none ; if it 
is not for the fin of another, then it is for no ſin 
a all; and whether it is unjuſt or not to puniſh 
an innocent creature, let any man judge. What 
a contradictiom is it, and how ſhocking doth it 
appear, to ſee thouſands of poor creatures brought 
into the world, under thoſe deplorable circum- 
ances, with the marks of God's anger upon 
them, and yet innocent? ſtrange! Far be it 
rom the righteous God, that lovetb righteouſneſs, 
to n the innocent as he doth the guilty ! 


Ago. I aſk, is not the curſe which was in- 
flicted on our firſt parents for their firſt ſin, what 
their poſterity ſhare in alſo? Gen. iii. 16, 17, 
18, 19. And unto the woman be ſaid, I will 
greatly multiply thy ſorrow, and thy conception, in 
arrow thou ſhalt bring forth children, &c. Now, 

aſk, did Eve alone ſhare in this puniſhment ? 
lo not her daughters alſo bring forth children in 
orrow ? And unto Adam be ſaid, becauſe thou haſt 
pearkened unto the voice of thy wife, and haſt 
aten of the tree of which I commmanded thee, ſays 
mg, thou ſhalt not eat of it, curſed is the ground 
er thy ſake— thorns and thiſiles ſhall it bring forth 
Wo thee, &c. Obſerve, the earth was curſed for 
dam's ſake, it was curſed for his firſt fin; and 

oth not the earth till bring forth thorns and 
hiſtles? theſe things were r not only a trouble to 
Adam, 


7 1 _ | 
ee bit they are 60 to his enildren 8. 4 
forroto alt thou eat of it all the days of "thy | 
ii tÞbt ſtorat of thy face bon Bat eat bre 
"Hill theu'riturn anto the grounk, c. Here 1 aſk 
again, did Adam. alone take his part in "theſe 
exils? do not all mankind ſhare in them Hhewile 
are not all ſubject to labour andf®forrow ? Now, 
where is the juſtice of inflifting all theſe evils up- 
on mankind, on account of Adami's firſt ſin, if 
chat fin is not imputed unto them? And all thoſe 
moral evils that affect the ſoul, (viz.) ignorance 
and darkneſs of mind, impotency and wedkneſ 
in ſpiritual things, an averſion to good, a proneneſ 
to evil, Sc. are likewiſe the fruits and confe- 
quences of the firſt tranſgreſſion; Adant's ftrength 
* our ar ſtrength till cared it. 


| The' death ſpoken of ih Jew. 9 as the 
conſequence of the firſt ſin, js ſet in oppoſition 
to eternal life. Death (is ſaid) to reign by one 
man's offence. i. e. Adam's firſt tranſgreſſion. 
For, as the life ſpoken of in the other part of 
the verſe, js a life of glory in heaven, Reigning 
in life by one Chriſt Jeſus; the antitheſis requi 
death ſhould ATTY a 11 and eternal one. 


But to ehe this head, from what has bee! 
ſaid, we may ſee, that thoſe who deny the head 
hip of Chriſt, are unavoidably led into the ſam 
error, they fix on thoſe that own it, (viz.) charg 
ing God with injuſtice. If any will ſay, it! 
unju 


'® bs 1 
unjuſt to puniſn one man for another man's fins. 
Ur. all COLIN for che ſake, of, Adams ſin, and 
think likewiſe that it is not right in God to pu- 
niſh man for his diſobedience to his holy law, 
becauſe man has loſt the power he once had; let 
ſuch perſons conſider, that though it would have 
been unjuſt to have puniſhed man for his apoſ- 
tacy, in caſe he had not been endowed with ſuf- 
ficient power to have kept the law he was under ; 
yet the caſe is different with reſpect to fallen man: 
for though man in his preſent fallen ſtate. has not 
power to keep the law of God, yet he has ability 
to do more moral good than he doth, and to ab- 
ſtain from many moral evils which he doth net 4 
and therefore, upon his own account, may be 
very juſtly puniſhed for his diſobedience to the 
Jaw, and his qppoſition to the goſpel. And al- 
as the ſo the juſtice of God is evident in puniſhing man- 
zofition kind with natural and moral evils upon Adam's 
by one account; as they were conſidered in him as their 
refſion. W head and repreſentative ; and the juſtice of God 
part OW ſhines forth with brighter rays in this. ſcheme than 
begun in the other. For, if Alam fin is not impured 
requi to us, then all we ſuffer before we commit actual 
one. fin, we undergo and ſuffer as innocent. But ac- 
knowledging the headſhip of Adam, the juſtice of 
God is cleared with reference to all we ſuffer, as 

the conſequence of the firſt tranſgreſſion: we be- 
ing included in him, and as a part of him, it is 
but juſt and e we ſhould ſhare the fame 
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this conſtitution,” none can doubt, dt ebenes 
it was the righteous God that had the ferting and 
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CHAP. II. 
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Of the Fall of Man, 45.4 ck Cnr 
fron, aul g biff. being bis own fault ; and” Wi 
"of the Liberty of Man's Will, and the Decrees 
A Gad ny: as. rf 12 924 | 


5 


HE fall of man i of _— it was 4 

. wilful tranſgreſſion, that might have been 
108 ed that um fell therefore was intirely his 
own fault; he was made upright, but he turned 
aſide. Man being in honour did not abide long; 
how long is uncertain : it was long enough to 
know what he enjoyed, that when he fell he was 
ſenſible what he had loſt, Some men have af- 
firmed, that God ordained the fall of man ; but 
others have denied it, and find fault with ſuch an 
aſſertion as being too harſh, and as making God 
the immediate cauſe of the fall, and author of 
—— ' of 


But though to ſay God ordained the fall of 
man, may ſound harſh in the ears of ſuch as per- 
haps underſtand but little about the decrees of 
God, and the way and manner in which they are 

executed; 


171 

executed ; yet I aſk where lies the evil, or harſh⸗ 
neſs of this propoſition, (God ordained the fall?) 
ſome perſons may be ſo ignorant as to think, 
that what God ordains ſhall be, he is the agent 
to effect, and the immediate cauſe thereof; but it 
is nat always ſo, for wicked men, when they are 
doing their own work, and the will and work of 
the devil; they are at the ſame time fulfilling the 
the Jeus putting to death our bleſſed Lord. 
None will affirm that God was the immediate 
cauſe of perpetrating that wicked act; it would 
be blaſphemy ſo to ſay: and yet none can deny 

who believes the word of God) that the death af 
Chriſt was fore · ordained af God; for thus it is 
written, — Him being delivered by the determinate 
counſel and fore-knowledge of God, ye have crucis 


fied and flain — For of a trutb againſt thy holy child 


ong ; Jeſus, whom thou haſt anointed, both Herod, and 
h to Pontius Pilate, with. the Gentiles, and the people af 
was Iſrael, were gathered together, for to do whatſoruer 
af - "thy hand and thy counſel, determined 0 Gere , ects 
but wth A. ag. iv, 27, 29. itt yd 
h an | 


TOI 300 


I might aſk, is cheers any thing cometh ue 
without God's ordination ? If ſo, then it muſt he 
what he hath no concern with; for, whatſgeyer 
God doth either immediately by himſelf alone, or 
mediately, i. e. what he permits, to be dong by 
means and inſtruments, is what he firſt;pyrpoſes 
ſhall be done, For, whatſoever. God permits 0 


D bo, 


tv], 


be be firſt ordalns ſhall be, liwing ordained; he 

permits if it tre not ſo, t Would followp u 
god permits ſome things 16 be, which he nevet 
purpoſed or otdained ſniduld be, which muſt abe 
falſe and abſurd. Beſides, it ſhould be obſerved; 
that as permiſſion includes the ways, means and 
inſtruments, Which effect and bring to paſs ut 
is permitted, theſe can't exiſt, much leſs operate 
and move, without the will and pleaſure of God 
they ſhbuld. If any perſon ſnould aſ, where then 
is the difference between God's ordalning and pet- 
mitting? I anſwer, the difference is not ſo great 
perhaps as ſome may imagine; the word permit, 
or permiſton, is proper enough; but as it Rani 
in ſuch near connexion with the word pes | * 


eee rg ers 1 


— pohivEys' a diff refit idea nch 
Word ef biz Wcvident: For, the word rut, 
vr pertniffion} refers to the execution of God's di- 
crees, and Whit He. is not chte immediate cauſe of; 
For whit he has decreedto be done, that is, effected 
by himſelf, without means and inſtruments, can 
not come under the notion of permiſſion; but 
when he accompliſheth his decrees by means land 
inſtruments, he is ſaid to permit; he pen en 
be done. 


6 | | bod 
Thus * y de uuy ſaid, God Apen tlie 
death of Cbriſt; for, every circumſtance relating 


dhereunto was permitted; he permitted Plate 
a condemn 


11 
'condemb bim, and the Jer to crucify ling v bit 
hin dan ran oppo the deach of Chriſt was not 
.ordained, but rather implies it was. PermiM- 
on erm 46 me to inolude in it à purpoſe of mind 
3 permit. Mhon Agrippa unt Paul, thou 
gr. permitted as fpelk for thyſelf," Acts xxvi. 2. 
uſt we pat ſuppoſe that A firſt came to a 
determination in his own mind, that Paw! ſhould 
have liberty to ſpeak and make his defence; and 
having determined, he permits? We ſhould con- 
= God may ordain a thing to be done, and 
vt be the doer of it himſelf; but it is effected by 
eaus and inſtruments as they fall + out in _P 
ammon way of — 2003 


And though Godi is not the author of fin, 2 
doth he approve ir as a thing agreeable to his na- 
yet we muſt grant (except we deny the 
univerſal providence of God) that all means and 
ſecond cauſes are under his direction, and that 
he whole courſe of nature moves on in a direct 
line, as it was at firſt fix d, according to the ori- 
ginal laws of nature; or, as it was the good will 
and pleaſure of God it ſhould ; and his will is the 
ame as at the beginning: otherwiſe he could alter 
he courſe of nature, or put a ſtop to the whole 
ol in 2 moment. And one would think, if the pur- 
+64 th ſe, or decree of God may (as we know it may) 
de extended to the crucitying of the ſon of God; 

n. barbarous, inhuman, and bloody an 
* (for by wicked hands he was crucified and ſlain;) 
\ D 2 1 


10 


0 n bnd ubs dares deny?) 

'  -that:this was fore - ordained hy God, ſurely there 
ann be no danger in extending his decrees to ati 
ting elſe. For, nothing can be ſo horribly im- 
pious as the crucifying of the only begotten ſon 

of God, the prince of life lain and banged. on 4 
tree And yet, all that Herod; Pilate, the Gen- 
tiles, and the Jews did, was what the hand and Chr 

- counſel of God bad before determined ou be aun | 
Acts iv. 27. 28. bt | of C 


N We muſt alſo ke. chat” the decrees of God, neit 
hy the execution of them, no ways. infringe- the | ther 
liberty of the creature's will: this is evident in the 
caſe of Joſeph's being ſold (by his brethren) into 
Egypt : his brethren acted as free agents; it was a to el 
wicked act in them, proceeding from hatred and of t] 
envy ; and yet it was what God had appointed, 5 
or determined ſhould be, in order to bring about 
and accompliſh many and great things, both in 
providence and grace. God ſent me (ſaith Joſeph) chie! 
before you to preſerve life —— And God ſent ut 
before you to preſerve a poſterity in the' earth, whic 
and to ſave your lives by a great deliverance. & chiei 
noto, it was not you that ſent me hither, but God. 
Gen. xlv. 5, 7, 8. 4 


This thing is no leſs evident, in the revolt of 
the ten tribes, which was a voluntary tranſgrefſion befo 
in them; and yet, when Rebobaam was going to 
fight againſt Jrael, That he might bring the Ring- 

don 


T 211 5 
dom again 1 Rehoboam, the Lord forbid him, 1 | 
ſent Shemaiah, the man of God, ſaying, thus ſaith 
the Lord, ye ſhall not” goup, to fight againſt your 
brethren, return every man to his houſe, for thi. 5 
thing is done ne, 2 Chron. Xi. 1 * „ ap 


The ſame thing i is equilly Sy in the e of 
Chriſt. And theſe are but a few of the-many in- 
ſtances which might be produced out of the word 
of God, proving theſe two things. Firſt, that 
what God permits, he firſt ordains. Secondly, that 
neither the decrees of God, nor the execution .of 
them, infringe the liberty of man's will. | 


Sometimes God himſelf is the immediate agent 
to effect his own purpoſes, and in the execution 
of them makes uſe of no means or inſtruments, 
as in the creation of the world, the reſurrection of 
the dead, Wc. And whenever his purpoſes are 
executed by good and lawful means, he is the 
chief cauſe, though inſtruments be imployed ; but, 
when the purpoſes of God are executed by means 
which in themſelves are not good, God is not the 
chief cauſe ; he permits it ſo to be. 


And things which are in chemſelves ſinful, are 
permitted to be done ; the doing of which is ah 
accompliſhment of God's decrees, as the inſtances 
before named manifeſt : (viz) the ſelling Joſeph 
into Ezypt ; the revolt of the ten tribes ; and the 
crucifying of Chriſt : all which were in themſelves 

ſinful ; 


1 wry 

| Gofuls: and. yet the doing of them was the, ex- 
 ecuting, or fulfilling of God's. cternal counſel, 
particularly the crucitying,. of Cbriſt; Which 
Vas not only the accompliſhment of God's erernal 
counſel concerning the death of f Chriſt in particu- 
lar, but led on towards the effecting all thoſe 


* Things which God had purpoſed concerning the 


ſalvation. of his choſen people; looking back ward 
or forward, all center in the death of Cbriß- 
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e dedtecbaeeenseesen allcreatitesdud 


enn cove the moſt contingent, will, I preſume, 


be granted by all that believe divine revelation. 
And from the foreknowledge of God may be ar- 
gued the certain future exiſtence of whatſoever was 
foreknown. For whatſoever is foreknown by Gad, 
or yiewedascxiſting, which yet is future, muſt exiſt 
in time, according as it was foreknown, or view- 
ed before time; or, the foreknowledge of God 
would not be certain: for as nothing can exiſt 
that is future, without being firſt viewed, or fare» 
known that it would exiſt, ſo whatſoever is thus 
foreknown by God, muſt neceſſarily exiſt in time; 
or God would be liable to be deceived, and which 
muſt be the caſe, if any thing was foreknown by 
God as what would be in time, and yet did n 


4 


But this neceſſity of exiſtence, puts attbing] into 
the creature, when it exiſteth ; it is not thereby 
impelled, or forced to act in the manner it doth: 
neither doth the foreknowledge of God alter the 
| nature 


polo 
in cle 


to pet 


As 


ſtance 
before 
cin 
was ft 
and pl 
thing | 
was h 


| omnip 


be pr 
contra 
things 
' rovin, 
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natute ef any! erearare, ot action, whether go 
or bad 4 but conſiders things barely in the mode 
und manner in nch they exiſt in time: and 
Whatſoever is foreknown by God as what would 
exiſt in a certim way; tis his will and pleaſure 
to permit it ſo t eit and this permiſſion muſt 
include in it, 4 pbrpoſe to permit. For what 
God foreknows before time, that comes to paſs in 
time; he either determines within himſelf to 
permit the ſame to come to paſs, or be doth not 
if the latter, (9/2) if he doth not determine to 
permit it to come to paſs, then his for knowledge 
n dies detrees are at adds; but if the formen 
r. if he did determine to permit, then it will 
follow, that permiſſion" includes in it; ur ſtands 
in doſe connexion with, a "Fn TN: A 
to permiſſion. * Il Bas 


io 

As every mig u. A every creature, circum+ 
ſtance, and action, which exiſt in time, Ne 
before time taken up in the great Jehovah's all 
comprehending tnind; and as nothing of all that 
was foreknown cod take plate, without bis will 
and pleaſure it frould ; therefore, to ſuppaſe any 

thing falls out contrary to his intention, -or-what 
was his ſecret will ſhould not be, is to deny his 
Womanipotency ; although at the fame time it may 
be prohibited in his revealed will; which is nb 
contradiction : for when God wills to permit 
things that are in themſelves ſinful, it is not as ap- 
proving of them conſidered in theirnature as ſinful, 
-for 


1 


for God doch · not abſolutely will evil . conſidered 
in itſelf as a thing repugnant to his holy nature 3 
but, he wills it with reference to other views and 
ends; ſo that what God prohibits in his revealed 


will, as things contrary to his holy and pure na ; . 
ture, he in his ſecret will determines to permit 0 0. 
for wiſe and good ends, which he can, and will, Th 
en thergby: 1114 80420 3 150 he ſu 
and o 
Thus with reſpett to the a and fall ofa and th 
and the crucifying of Chrif ; things that are ſinful, WM muſt © 
and forbidden in God's revealed will, being con- ere! 
trary to his holy nature, and what he could not engt 
approve of; yet we fee it was his ſecret will theſe e 

things ſhould ſo come to paſs ; and had fo pur- % 44e 
poſed within himſelf before the foundation of the me; * 
world; and that his ends and views in all this were ig fal 1 
wiſe and good, none can queſtion that underſtands on in { 
and believes what he reads in the word of God, * 
Therefore to ſay it was the will and pleaſure af It was 
God to permit Adam to fall, and that it is his will i Lan, w. 
and pleaſure to permit (or ſuffer, which is the ſame) farly Pho 
vhatſoever falls out and comes to paſs in the 8 the p 
world, is expreſſing fully my meaning, and what dn Son. 
1 intend. lin, ſupp 
. of this N 


Therefore, if any man like not this way of ex- 
preſſion, (yiz.) God ordained the fall, he may 
have it in the following terms, (viz.) It was the 

| good will and pleaſure of God to permit Adam t 
fall. — And which is the ſofteſt and beſt way of 


_—; ; but then it muſt be obſerved, that 
the 


7 
4 
nd 
ed 
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the good will and pleaſure of God 3 
parated from his eternal purpoſe, but is the very 


1%) 


1 thing in in zocher 1 40 may be n in 
* 15,9, e LDK bt das 


Thus ks yg a boy as to fin and fall, 
he ſuffered, the , Devil ta tempt him, to ſeduce, 
and overcome him. But the ſin and fall of Adam, 
and the wickedneſs, committed in the world ſince, 
muſt be conſidered with this difference; namely, 
there is in fallen man a deficiency, a want of 
ſtrength to ſtand againſt Satan and his tempta- 
tions, which was not che caſe with reference 
to Adam; he had power to reſiſt and overcome 
the temptation. : God permitted innocent man 


to fall into fin, and he permits. inf man to go 
on in . 


B91 519 i 11 Aide ni mast or 
ns. 

It was not a precarious thing, — 5 God whether 
Adam would ſtand or fall; as is evident from the 
early proviſgon, he made for man's recovery, 
ing the plan of man's falyation j in the death JÞ 
own Son. This ſcheme of man's redemptiqn from 
ſin, ſuppoſed. his falling into it; and the. mgdel 
of this was drawn, and the whole affair ſetzied, 
before man was made. . The-Mediator was fet up 
from everlaſting — and a regie choſen in him bg 
fore the foundation of the. world; and grate trea- 
ſured up in the Mediators hand far. all the elet, 
before the world began, Prov, viii. 2 55 40 32. 
Eph. i. 4. 2 Tim. i. 9. 
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Wh ee Hay 1 lope llt hwvident; 
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that the fall af man was from kimflf f it 

wilful tranſpreſſion ; he could not | juſtly? bia 
any but himſelf. And yet, previous to this," We 
may ſay, it was the good will and pleaſure of God 
to permit or Tuffer'ie-16: to de; but this fro ways 
affected che will ef Ham, 0 bt M the Kak, fa 


as tc Ay any "ectfity upon it; neither doch 0 
oe allet the will of any e this feriſe,” 


cult nh, NN 


Gmina for r the Ailing query; Went } 
Whether ahy mere creature will ftatid d 


the ſtate in which it is created, upon thi 
foot of creation powers and abilities, | 


HE = Ge ahi eker Ui 46 to en 
I auire inte tte nature 6f M1 rettet bent 
ad 3 tir of man 46, "the Nate 0 


is 86 ell ao 
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Mhe⸗ ui before us fs not, OP an inn 


erm creatire-canw fund, bt whetber'tt will? IA - er 
take the liberty to Jearch 'ifito'this "tes, A n 
Ftdsfy eurivſity, but ta find our, 4s far us N 
'Thetruth; it Will ap us o Tee the W of Au. 


created beings; and if RE find the anſwer in l 
negatix 


tb 


negative if it he no mare than ſtrongly probable, 
that no creature will ſtand upon the foot of creation 
abilities, then it nil lad our thoughts to the ſprrial 
love akGadi-feevrings bys' righteous: and greciou 
decree; dr happineſs of elact men arm angels, The 
ſtate of; cho queſtion, is (hot, whether an innocent 
creatute dan hand, ſb char: is out of all queſtion, 
but) whether any mete-oreature wi/l-ſtand, in that 
{ate in which it ia created. upon the font af crea: 
tion-powers and abilities, without ſupernatural 
aids, at confinining grace? I ſhall lay it down 
for a truth chat: none will, or, that tis at leaſt 
exceeding prabable, that no mere creature will ſtand 
and perſevere long, without being confirmed by 
the ſpecial grace of God. For the proof of this, 
I ball. produce the following argument. 


I. The firſt argument ſhall be taken from matter 
of fab; the fall of man and angels. Fheſe we 
know did nat ſtand in the ſtate in which they were 
made; they had power to ſtand, but did not: as 
to thoſe angels which did not fall, their ſtanding 
is not owing to creation- powers and abilities, but 
electing grace: they are called the elets el, 
I Tim. v. 22. 


Perhaps ſome men may think, they were elected 
N they had given ſufficient proof of their fidelity, 
and had the reſt done the ſame, they would alſo 
have been elected. To which | anſwer, this 1s 
not ſo much as probable, for rt»s reafons; for, 
K 2 Fi r/t , 


L. 28 J. 

Firſt, this would make election according to works 
which would have given room for boaſting, and is 
contrary to God's proceedings in other caſes, name - 
ly; the election of men, Nom. xi. 3. which is, accoru- 
ing to grace. Secondly, then they muſt have ſtood 
the time of their trial, hich *tis evident they had 
not; for, as we muſt conclude, the angels were al} 
created at once, were all of one. ſpecies' or nature; 
ſo the time of their probation muſt be the ſame ; 
and thoſe that fell had not ſtood the full time of 
their trial, for then they would not have fallen: but 
they fell ſhort of the limits ſet them, that is, of per- 
ſevering to the end. And why did not the others 
fall? J anſwer, becauſe they were elected, antece- 
dent to, or before the others fell; or, why are they 
called ele&? Thoſe that fell are not ſo; or, what 
can this term, (elect) mean if it mearr not that theſe 
were ſecured by election from falling? Beſides, it 
ſhould be obſerved, that election refers to a part; had 
the angels all ſtood the full time of their trial, 
they might have been confirmed — but not elected: 
it would not have been proper to have called them 
the elect angels; election being a takinga part out of 
the whole, Deut. vii. 6, 7. Rom. xi. 5, We may 
therefore conclude, that had it not been for elefting 
grace, the now holy and. happy angels had fell as 
their fellows did; and I make no queſtion but 
they know this, and are deeply affected with it: 
angels as well as men will bleſs God for electing 
grace]! Perhaps it may be ſaid, that man, if he had 
not had a tempter, might have ſtood. I anſwer, it 

2 | cannot 


(al 


eariniot bb Proved that he would have-ſtood; fup- 
poſing he had had no external tempter; the contra- 


ry is much more probadle, as the angels (except the 
Aa) Gd be had not (at leaſt; not afof them) 


any external tempter, and what angels did, man 
might have done. However, as angels and man did 


not ſtand, and we know not that God hath made 
any other order, or rank, of rational and intellectual 
wings which have ſtood upon the foot of creation- 
dowers and abilities, the concluſiort from hence, 

hat no creature will ſtand, muſt carry in it at leaſt 


ſtrong probability. a 


It. The ſecond e fs enkin from the mente 
pry dependance of tbe creature on the creator, for 
be continuation of its happineſs, and the liableneſs 
here is of the creature's getting off from that une 

nce, and fo loſing its happineſs. 


As all creatures muſt be dependent on their 
reator, for the whole of their happineſs, both as 
d the thing itſelf, and the continuance of it; there 
ay be, for any thing I can ſee, a very great liable- 
1s of getting off from their dependance ; the con- 
quence of which muſt be the loſs of their happi- 
ſs. In which caſe there is nothing withheld (by 
od) from the creature, but tis the creature with- 
aus and gets off from its creator, the conſequence 
which muſt be apoſtacy. This was Adam's caſe, 
long as his dependance was firm he ſtood ; but 
d ſooner did he hearken to the tempter but 
affected his dependance : every inch of ground 


t 16 


Lo 
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che devil. * ggt here, was. of the * 
to Adam. his dependance upon Cod being igradu/ 
ally weakengd, ull he gave more heed! to- whey 
the tampter ſaid, than-ta what God ſas. and chi 


1 mag,endowed with, and cleaved 
faſt to God's warts the enemy, had not prevailed, 


Now, what has did, another creature wight 
do, and angels did. Therefore, as all creatures 
muſt be dependent upon their creator: for their 
happineſs, and their continuance of it; and can 
ſtand. and enjoy it no longer than they cleave 
faſt to God and his holy word; I ſce not why a 
mere creature may not be exceeding liable to fall; 
and it is at leaſt very probable, a creature without 
ſupernatural aids will fall. 


III. The third-argument ſhall be drawn from th 
nature of all created effences, and mere creature ali. 
lities, as being liable ta change. + 0 5 


f E 
I do not ſuppoſe he was terapted by him in the ſerpent as Jo- 
was; yet I judge it proper to ſay, Adam was tempted by him: 
for though it was Ewe which tempted Adam, yet ſhe was, i 

chat time, the Devil's inſtrument, and might as em 

Satan, as Peter was upon another account, When the He! 

made uſe of him to tempt Chrif, Matt. xvi. 23. Far as dl 
woman was tempted by the Devil in the ſerpent ; ſo Adam wi 
tempted by the Devil in the woman; or, atleaſt, by his making 
uſe of the woman, Cen. iii. 17, 


® 
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No being Is, or eam be by creation, unchangeable; 


no-crented ſſence Hat dis property belonging to 

jt, by virtue of its ereution: Gd Alone (whois 
a eſſenee) is Viithangedble. e 
e. Tate Wot; Mal. 44. 6. 
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All creatütes are mütable 150 _— to t ade 
Wach they be the moſt excellent; for, if you 
foppote a creature of rhe higheſt rank, bleſt with 
created powers and abilities to the kighelt de 
poſtible, yet tis but #ereature, arid no more: cold 
we ſuppoſe a mere ereaturt Unchangelble by nature, 
It would no lohger be'a creature, but God. It is 
true; God can put a creatufe into 2 Hx'd Tate, 18 
The elect angels ure, Utd as ſaints wilt be in heaven: 
Þut thus wifl be ging to the fpecial' grace of God 
confirming them in chat Bleſſed ſtate; and · not rad 
any natural powers and abilities in themſelves : 
an act of ſovereign grace, and muſt 'be refblyid 
into that glorious and irreverſible decree which he 
hath paſt, that ſo it ſhall be. Therefore from the 
nature of all created beings, ariſes z ſtrong pre- 
ſumption that 'no mere creature will ſtand long 
upon the foot of creation; abilities, without mr 
ee or eonfirming * 2 


Iv. The fourth argument ſhall be g, en 
the Ne there in in ail created rings 1 to b. 


101 is a qucttiod, Wighler wh mere Aae td 
its crextion-powers att! abllicies can be exempted 


from a Hableneſs to err, and'that for two reaſons, 
| (19 
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muſt. be bounded ; for that -knowledge which it 
not infinite muſt have bounds z but à ; creature's 
knowledge is not infinite, therefore has bounds, 
From hence ariſes a liableneſs to err, not knowing 
(always) certainly, what may be the event of ſ uch 
or ſuch a courſe if taken by the creature, A crea- 
xure may be perfect in knowledge, i. e. be as per. 
fect in knowledge as the nature of the creature will 


admit of, but its knowledge « cannot. reach to all 10t Op 
that 1 18 future. IT do not. ſay, 4 0 creature cannot be hat c 
exempted from erring ; * for it is evident ele ſeeing 
angels are, and the ſaints will be in heaven; but o dis 
this is not to be aſcribed to cgeature · abilities, but liffer e 
to the grace of God confirming them in that ſtate onſeq 
where it is impoſlible they ſhould err. God alone is bey K 
the only wiſe — infinite in Rom edge; and one rea- heir t 
ſon why God cannot err, is, becauſe he knows all that th 
things; whatſoever is future, be /eeth from the 1 0 eie 
ning to the end; his knowledge hath 99 bounds. 1 1 
| Ac fellowe 
© Adam u was as knowing as ſuch a 1 eyes we 
be; but tis a queſtion whether he certainly knew to the. 
what would be the conſequence of eating the for- z, frui 
bidden fruit : ſuppoſe he knew, that death would ber buſ 
follow (which he might know from the threatning them 
did he know what death was? or was he capable Wo. 
of knowing to the full extent the evil and mi- ; 
ſery which would follow ? or did he believe (when Th 
he took and eat) what Was contained in the pro- f * 
| hibition, 7. hou ſhall ſurely die? May we not con- ** 
clude, that not only Eve's faith, but Adam's alÞp, II. 2 


Was 
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was weakened, if not quite deſtroyed, with FW 


ence to God's word, and when credit was given to 
what the ſerpent ſaid, Ye ſhall not ſurely die. And 


both were opened, Sc. Not only the woman's eyes, 
but the man's allo ; therefore Adam's eyes were 
"ot opened before he eat the forbidden fruit: for 
hat can be meant by the opening of the eyes, but 
ſceing and knowing what he did not before (viz. ) 
to diſcern between good and evil ; ſeeing the 
differ ence, and experimentally feeling the ſad 
onſequences of eating the forbidden fruit ; 
ET hey knew that they were naked. Not only that 
their bodies wanted cloathing, but they knew 


lencies which they had before, i. e. the image of 
od. Had Adam known certainly what would have 
followed upon eating — then it might be ſaid, his 
yes were open before he eat; which is contrary 
to the expreſs words of the text She took of 
tbe fruit thereof, and did eat, and gave alſo unto 
ver buſband with her, and he did eat. And the eyes 
pf them were opened, and they knew that they were 
naked, &c. Gen. iii. 6, 7. 


Thus we ſee there is a liableneſs to err, ariſing 
from the creature's knowledge being bounded. | 


II. This liableneſs to err, ariſeth alſo from in- 
F nocent 


it ſhould be con ſidered, whether ſin be not always. 
purſucd under the notion of ſome good. In Cen. 
iii, 7. tis ſaid, after they had eat, the eyes of them 


that their ſouls were naked, ſtript of thoſe excel- 


4 
ny 


tact 


nocent nature being capable of ſeduction. Though 
there was nothing, in the innocent nature of man, 
nor angels, that naturally led on towards apoſtacy, 
yer that, that upright principle which'was i in inno- 
cent nature was liable to be corrupted, or, take a 
| wrong and ſinful bias, is evident, in that it did 
b, both in man and angels : and when that in- 
nate principle, which is the, governing principle in 
the ſoul, is corrupted, | then the creature can no 
longer ſtand, but muſt fall, nay is fallen. And 
-may we not conclude, that this innate principle in 
man and angels included in it a very peculia 
taſte of true greatneſs and honour. This princi. 
ple lay in the ſoul, till the temptation came which 
drew it out; but then there muſt be ſuch a prin- 
ciple in nature, or it could not have been draw: 
I de 


out. And is not this very apparent from this 
- conſideration, (viz.) that it was honour andſinful, 
preferment the devil made uſe of as the luribias, a 
or bait ; that which ſeemed to prevail was th And i 
Le. ſhall be as Gods. knew 
which 
Tis true, is 3 is what the Devil in the ſerpent greatne 

Faith to Eve; but then, as the woman was the 
Devil's inſtrument to tempt Adam, is it not vers 1 do 
' feaſonable to think that ſhe made uſe of the ſam fatisfiec 
way in tempting her huſband as the ſerpent” i had no 
done in tempting of her? That ſhe uſed ſome ar knowle 
guments with him is very plain from Gen. iii. 1 me ver) 
where Adam is charged by the Lord with hearkni in inno 
to tbe voice of his wife. And tis obſervable, tha immedi 


% 
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che honour and preferment propoſed by the ſerpent, 
vas under the colour of true greatneſs and honour 


as there can be no greater honour than to be a God, 
Ye Hall be as Gods. Now had there been no ſuch 
e in innocent nature, it may be enquired, 

whether this temptation would have had any hold. 

And what further confirms this to me is, the ac- 
count we have of the woman before ſhe eat, Gen. 

vi. G. And when the woman ſaw that the tree Was 
good for food, and that it was pleaſant to the Hes, 
and a tree to be defired"'to mate one wiſe, ſhe took, 

&c. Obſerve, Me ſaw the tree was good — 4 tree 
o be defired to make one wiſe, &c. Or, as it is in 
ſome verſions, A pleaſant tree to give underſtand- 
* —or, a tree to be defired to get knowledge, &. 


I do not ſuppoſe this principle was corrupt, or 
ſinful, but pure and holy, till it took a wrong 
bias, and was indulged beyond its proper bounds, 
And it is exceeding probable to me, that Satan 
knew there was ſuch a principle in innocent man 
which might be drawn forth to aſpire after 
greatneſs, Oc. 


I do not ſuppoſe but Adam was perfectly well 
fatisfied in the ſtate in which he was placed; he 
had no uneaſy propenſities, or longings after more 
knowledge: but what I ſay is, that it appears to 
me very plain, that there was ſuch a principle 
in innocent nature, which, being touch'd, would 
immediately catch fire, if a ſtrict watch and guard 
FI were 
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were not kept over it. And the ſparks of tempta, 
tion being by the Devil caſt upon this tender and 


delicate part of the ſoul, preſently. took fire; and 


thus man inwardly - burned: with . reſtleſs ; and 
ſinful deſires after forbidden knowledge : but this 
was after the temptation had taken hold of him, 
and that innate principle was corrupted; which 
before was a main part of theglory of human 
nature. And it is very reaſonable to think; 
that Satan knew, or at leaſt, might imagine there 
was ſuch a principle in innocent man; | as 
there was, I make no queſtion, ſuch an innate 


principle in the angels, which they that fell abu, 


ſed to their ruin: and they might very reaſonably 
conclude upon the ſeduction of man in the ſame 
way; accordingly the Devil tries the experiment, 


and- finds his account in it. 


| That there was a likeneſs between the fall of 
man and angels, is evident enough, in that pride 
was the cauſe of both; as may be ſeen in com- 
paring, Gen. iii. 5. with 1 Tim. iii. 6. There 
is this difference, as ſome may think, (via.) 
that Adam had a tempter, but the angels had 
none. That Adam had a Tempter is undeniable, 
but that the fallen angels had none is not ſa 
evident,, I do not ſuppoſe they (at leaſt not all 
of them) had any other tempter, but as they 
might be their own tempters ;- ſo that though 
they had no external tempter, as man had, they 
might have an internal one; or one, or a few, 

might 
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ol 
might fall firſt, and tempt and ſeduce the reſt; 1 
Eve was firſt ſeduced by the ſerpent, and then the 
means of drawing the man. into rebellion; fo one 
of the chief of thoſe. ſpirits might rebel firſt; 
and then ſeduce. the reſt, and ſo the moſt had a 
tempter, if not tempters: (via.) Beelzebub the 
chief of the Devils, Luke xi. 19. Or poſſibly 
hey might be their own tempters, hy raiſing in 
heir minds forbidden ideas, which being raiſed, 
znd indulged, became a ſnare to them. And had 
ot Adam indulged ſomething of this kind, the ex- 
ernal temptation had not hurt him. Between the 
all of man and angels, it may be thought, there 

on man's ſide this favourable circumſtance via.) 
he external temptation, this might be a means 
ff exciting in him thoſe forbidden ideas: But if 
e had nat had an external temptation, he might 
ave erred as the angels. did. Some perſons may 
all this mere conjecture, things that are not re- 
realed, To which J anſwer, the fall of man and 
ingels is revealed, Gen. iii. Jobs viii. 44. Jude vi. 
And I think it muſt be lawful, and in ſome re- 
pects commendable, to draw from things revealed 
he moſt evident and rational concluſions, guard» 
d againſt poſitive aſſertions : whether theſe con · 
luſions I have drawn, and laid down, are the 
noſt evident and rational, is left to ſerious and 

dious conſideration, - 


But to conclude this ſubject, Adam ſtood as a 
probationer, and there muſt be ſomething as the 
teſt 
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teſt of his obedienee; this we are told was a tree 
bearing fruit ſtanding in the midſt of the garden 
Galle, the tree of knvioldye o/ good and evil, Gen 
11 9, 1. Now there being ſuch an innate pri 
eißle in innocent nature; which on the firſt notice; 
or hint, was liable to be drawn forth in aſpiring 
afterhonour and preferment, or being more know. 
ing and wiſe ; this) tree was a teſt of Adam's obe- 
dience; Proliblerng him from any new and curious 
enquiries after hidden things. And here it was 
Adam ſhouldihave been perpetually upon his guard 
andi not have ſuffbredi that innate principle to rebel 
but keptir withiꝶ its preſeribed limits. For tlie ulti- 
mate end of this innate principle was to glorif 
God; in ſhewing man's juſt ſubjection to his maker 
Hgkibods commands. This was Adam's paradiſt, 
this his bounds, and within theſe facred limits he 
was to dwell ; contemplating the perfections of hi 
creator, and thoſe excellent endowments wherewith 
he himſelf was bleſt. As it muſt afford a very pe 
culiar joy, yea, give the moſt refined and exalted 
pleaſures to innocent man, beholding himſelf adorn- 
"ed with the bright image of his maker; and the 
pureſt joys muſt ſweetly flow into his ſoul, when 
turning his eyes from himſelf to view the grand 
original, the fountain from whence he had received 
his being, and all the embeliſhments of nature : and 
this could nat fail of producing in him the mol 
unfeigned thanks and gratitude to his great and 
liberal benefactor. And here it was Adam ſhould 


have'reſted himſelf contented, in this delightful 
clear, 
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clear, and aſſmilating ſight of the great, r 
But, giving way to aſpiring thoughts, ſeeking after 
a falſe greatneſs, was his ruin; ſuffering that in- 
nate, and powerful principle, to take a wrong turn. 
If he had ſought after honour, it ſhould have been 
in the exerciſe, of the powers of nature, in ſuch, a 
way as was conſiſtent with his dependance upon, 
and rightful obedience to his great creator. 


Had any thing been propoſed by God as a mo- 
tive to honour and preferment, may we not con- 
clude that, that innate principle in innocent nature, 
would immediately have taken the hint, and been 
as quick and powerful in its operation in ſeeking | 
after true greatneſs. - For, . the preferment ſought 

after was under the colour of true greatneſs, Ye 
ſoall be as Gods. Had they certainly known, that 
inſtead of being as Geds, they ſhould be lite Devils ; 
is it ſo much as probable they would have taken 
and eat,? for as. the woman, ſo the man alſo af- 
fected Deity. * And I think, of all expedients that 
could be found out, to turn man into a Devil, none 
more proper than to tempt him to aſpire to bea God. 


And as it may be a queſtion, whether Satan could 
have prevailed (ſo well) any other way; ſo, it may 
be enquired, whether he could have done it this way, 
if the nature of man, in the ſtate of innocency, had 
not been endowed with a very peculiar and delicate 
taſte of true greatnefs. 

| But 


* See Dr. Git L's annot. on Phil. ii. 6. 
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Bot here lay the milchief, in miſtaking : 4 fall 


1 for a true one; it was very unlikely, nay, 2 
impolſſible to obtain this end, in going contrary to 
the expreſs word of God: and this they ſoon ſaw ; wht 
and by forrowful experience found they were des this 
ceived, and inſtead of riſing to honour and pre- ent 
ferment, they ſunk down into poverty, diſgrace, POR 
and ſname. Now, from the liableneſs there is of rb. 
this innate principle of rectitude i in innocent nature 5 7 b 
being corrupted, ariſes a very great improbability "OY 
of any meer creature's ſtanding on the foot of cre- that 
ation-powers and abilities, without Spe the er 
ſtrength, _ hands 
one we 

In all that IJ have ſaid 3 in anſwer to this * n his « 


(viz.) whether any meer creature will ſtand the 
time allotted for trial, on the foot of creation-abi- 
lities — without ſuper- added ſtrength, or con- 
firming grace; I have not poſitively affirmed, none 
will ſtand upon ſuch a footing, but that there 1s 


a very great probability none would, and to thus tains 
opinion my mind ſtrongly inclines. 

Since man did not ſtand upon the foot of creation W. 
abilities, nor the angels, and as we know not of al wh 
any other creatures that God hath made that haye conc 

ſtood ; for all created beings muſt be depend- (.) © 


ent upon their creator for their happineſs, and a rare, 
not exempted by their creation from a very gra 222 
liability of getting off from their dependance, andi May con 
ſo loſing their happineſs ; and as all created «MW, can, 
ſences, 


** 


Thr] 


ſences, and meer creature abilities 
change, and the higheſt rank of ER 225 
err, as their knowledge muſt be bounded, 6055 
innocent nature itſelf is capable of ſeduction. 50 
the creature's fall is from itſelf; both angels 2 
man had ſufficient power to ſtand: : it was 5 
ther man's fault; | be was made upright, but 5 
ſought out many inventions. That proved their! gy 
and brought ſin, and ſorrow, and death upon Na 
ſelves and their poſterity. And, Nn . 125 
thoroughly conſidered, ( vi.) the conſequence 5 
the creatures having their happineſs in their 00 
hands, = * —” own diſpoſe, to keep'or 1oſe; 
one would thin , 
5 an Ken. man | would deſire ſuch a Jewel 
1-abl- 10940 fit 39) n 225 . "ey - 
con- o 3619-250 2 — 
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here * 
10 ontaining tuo very evident kiſs drawn 


from the foregoing ſubject. 


WO very evident conclafons i 
drawn from 

what has been ſaid in the f 

hall conclude this diſcourſe. Wer en, 
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ry geg 1 ] e <phes it dpenge upon the crea- 
5 and ; itſelf, be /o Very uncertain, as we ſee it is; then 
We 2 may conclude, that the happineſs of fallen, /i nful 
ſences 5 any other F bot, or f ound- 
P ation, 
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ation, than that of Ged's eternal and immutable gal 
* | 15  Jecuring the you by covenant in Bis oun dear Sen. 


For, if man and angels 8 the ele) loſ 
"their creation-happinels ; if when they were in pc 
Teſtion of it, they did not keepir it; how very unlikely 
(might I not ſay impoſſible) is it for man himſelf 
to obtain everlaſting happineſs? The ſalvation of 
any of the fallen race of Adam cannot be 
concluded upon from the ſuppoſed free agency af 
man. If the whole, as to the cvent and final flue, 

left to turn upon the wall of the creature: and 
if it be intirely in man's power to win or loſe hes 
ven; then what certainty can there be, that any 
will poſſeſs eternal life? The creature's will 
changeable z and what are creature-abilities, ': 
common aſſiſtances, when ſet in oppoſition to the 
difficulties and enemies that obſtruct and hinde 
perſons in their ſeeking after happineſs in a futun 
ſtate ? But on this foundation (viz.) that G0 
hath taken this great affair into his own "hah 

and laid up, or depofited our happineſs in tt 


hands of the fichful mediator ; from hence *tis cet 

tain, that ſome of the fallen race of Adam will 3c 
ſels and enjoy it; for God ſaid, 2 ſeed ſhall 

bim (i. e. the mediator) it all be accounted to 
Lord for a generation. And be ſhall ſee bis ft | 

be ſhall prolong his days, and the pleaſure of tbe 14 

Hall proſper in bis bands, He. ſhall ſee 1 
of his foul, end ſhall be ſatisfied, and by bis. 

nd Hall my righteous ue juſtify many 257 


Wy 


Ball bear their iniquaries, fü. XXil. 30. "thi Ti, 10, | 
11. It is not an uncertain ching whether 8 
ek trite belle vers, ſhall enjoy eternal life. or 

| God” that cannot lie, Promiſed them eternal life in 
Chriſt Feſus, before” the world began. And be v 
faithful that hath promiſed, who alſo will do it, Tit. 
. 2 Hb. *. 23. 1 Theſ. v. 23, 23. 


1 F, 


err is N for true e baſievers, a ating 
are preſerved unto it. Chriſt as their forerumer is 
gone to prepare manſions, for them. And the kingdom 
of glory ſhall be given to them for whom it is prepared, 
And Chrift will Com again, and receive his own unta 
a0 that where be is, they may be alſo, Matt. 
xxv. 34. Jud. i. 2 Tim. iv. 8. Heb. vi. 20. 
Joh x 25 2, 3. Matt. xx. 23. 
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O! what a bleſſed foundation is here to reſt 
eternal life and happineſs' upon! But on the foot 
of works, or the free will of the creature, all muſt 
be at a great uncertainty : ſuppoſe it was in the 
power of man, with that divine, or ſuper-added 
aſſiftance which is common to all where the goſpel 
comes, to riſe up and ſtand upon his feet, yet even 
then how very unlikely is it that he ſhould ſtand, 
and perſevere long, if his ſtanding depended upon 
. A himſelf, and what he could do? And was I to 
vst it upon this foot (viz.) that man is pure by 
| nature, and that Chriſt hath done enough for all 
men to anſwer the diſadvantages they reccive b 7 
the fall; even then it is very uncertain whether 
5 G 2 any 


"Twi 
any would obtain eternal life; for if Adam loſt his 
happineſs, why may not man, fallen man, loſe his? 
Nay, were we to ſuppoſe the preſent ſtate of man every che 
way as good as Adam's was in innocency, even ; 
then 5 it would be uncertain, whether any would 
continue long in ſuch a ſtate ; for why may not 
mankind fall as well as Adam ? He loſt his para: 
diſe, and *tis at leaſt exceeding probabl e, the 
children will tread in their fathers ſteps, and loſe 
their paradiſe too. I think none can imagine 
that mankind, in their fallen ſtate have any thing 
ſuperior to what Adam had, or enjoyed in inno- 
cency z and we ſee that putting things upon a level, 
that the happineſs of man muſt be very uncertain, 
and precarious ; for Adam loſt his happineſs, ( 
mean his creation-happineſs) and we know that 


mankind may loſe theirs, except man or his preſent Ani 
ſtate be better than Adam's was. But the truth is, and h; 
the preſent ſtate of man is far worſe than that, be- any th 
fore the fall ; the powers of man are not only clear c 
weakened, but man in his natural ſtate is dead cured j 
In treſpaſſes and fins; deſtitute of ſpiritual ſtrength, Wi ing to 
averſe to good, and prone to evil, Sc. An uni: upon 
verſal recovery, is no recovery at all; for it being creatior 
conditional, the performance of theſe conditions, loſe, di 
(viz.) faith, repentance, and ſincere obedience, {i that G 
are out of the power of man; and if we ſuppoſe Wl again, 
them within the power of man, {till tis very un- the circ 
certain whether they will be performed. But by venant 


God's taking this great and important affair into 
his own hand, the happineſs of man is thereby But t 


Put 
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put upon ſuch a foot as cannot miſcarry: and thus 
the happineſs of true believers depends entirely on 
the ſovereign free grace of God in Chriſt Jeſus : 
which was one main thing I had in view, in en- 
quiring into the nature of all created beings ; and 
which is ſo noble a ſubject, ſo full of the moſt 


ing up our admiring thoughts, and fixing our de- 
lightful contemplations on the everlaſting love of 
God in Chriſt: Jeſus! the ſource and fountain 
of all our, happineſs... Thus we ſee the happineſs 
of fallen man is not certain, or cannot certainly 
be coneluded on, upon any other foot, or foundation, 


than that of God's eternal purpoſe, ſecuring the 
ſame by ee in his own dear Son. | 


And, which muſt imply alſo, chat mA life 
and happineſs cannot be obtained by works, or 

any thing the creature can do. For, this ſeems a 
clear conſequence, (viz.) If our happineſs be ſe- 
cured in the covenant made with Chriſt (accord- 
ing to the concluſion above) then it cannot reſt 
upon works. For, as Adam when he had his 
creation-happineſs in his own hand, to keep or 
loſe, did not keep, but loſe it; *tis very unlikely 
that God ſhould put it upon the ſame footing 
again, (viz.) works, Adam's happineſs, as to 
the circumſtance of it, was conditional; the co- 
venant was, do this. and live; or, if not, die. \ 


But the happineſs we are to ſeek after, as *tis 
not 


ſolid peace, and laſting joy, as cannot fail of raiſ- | 
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not in our kerpiug nor are e in the Aal pes 
ſeon of it ; ſo niither is it promiſed whey! ub un 
condition of any thing done by us in orter to pa 
chaſe it; but it is laid vp in the fret projniiſe: of 
Gas ; and this promiſe (of exernal fe)" as ol 
others are, is in Chi Feſus, . and 27 5% the 
„ e e l Dn „35 be 
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2 other, as may be ſeen in Gal. ill. 
Fur if the inderitance be of the law (or works) 17 
is n more of promiſe, but God gave it to Abraham 
by promiſe. And that the promiſe of eternal life 
is a free promiſe, | who can queſtion ? For was it 
not an act of God's ſovereign good will and plea- 
ſure to make ſuch a promiſe to ſinful creatures, 
who deſerve eternal wrath ? And tis beneath God 
to promiſe eternal life (the greateſt thing he could 
promiſe) on {ſuch a mean condition as the 
imperfect obedience of the creature, thus to hang 
fo glorious a prize on ſo mean'a condition, and 
fo expoſe heaven to ſale. No, eternal life is the 
gift of God, through Jeſus Chrift our Lord. Not 
by * works of righteouſneſs whith we (who are true 
believers) buve done, but according to bis mercy be 
ſaved us, by the waſhing of regeneration, and renew- 
ing of the Holy Ghoft.” 'Tis, they which receive 
abundance of grace, and of the gift of righteouſneſs 


ſhall reign in life by one Jeſus ** Rom. vi. 23. 3- 
Tit. WW, 5. Rom. v. 17. 


wade 
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Works and grace, Jaw and promiſe, cannot agree 
rogether; tis either by the one, or elſe by the other; 
they cannot be blended together: heavenis either the 
free gift af God, what he hach promiſed. to map 
for the ſake of what Chriſt hath done, wirhout the 
conſideration of any thing done by man as a con- 
dition to obtain it; or, tis promiſed to man upon 
condition of doing what is enjoined him as a 
duty: if the former, then works are excluded; 
but if the latter, then grace is excluded. A thing 
cannot be ſaid to be freely given, if it be given 
on conditions ; if the perſon to whom it is given 
be tied up to che performance of ſomething to be 
done, the doing of which work or ſervice being 
che condition of his enjoying what was promiſed, 
cuts off the freeneſs of the promiſe : tis not a 
free promiſe, but a conditional one. And this is | 
what people in common underſtand ; for if you 
offer to give a perſon any thing, and at the ſame 
time inſiſt upon his doing you a little piece of 
ſervice, he will plainly ſee, though it was in ſome 
reſpects a gift, yet in no reſpect a free gift. There- 
fore to make heaven a free gitt, tis neeeſſary to cut 
off all conditions. To ſay heaven is a free gift, be- 
cauſe there is no proportion between what we do, 
and what we receive, is ſaying nothing to the pur- 
poſe : for, #Tpromiſe a man double wages for his 
work, when he hrath done it che wages 1 is due, and 
doing the work is'whar proctires the ræ ward; it be. 
comes due when the work is done, and not before. 
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is trae; there muſt be ſomething wrought i io, 
at by thoſe chat inherit eternal life; thoſe 
that enter into the kingdom of glory are ſuch as 
ate" born , Cod, having true faith wrought” i in 
them, bat faith which is of the operation of G 943 
precious faitb; tbe faith , God's ele; that 
works by love, and purifieth the 15170 Cal. ii. r 2. 
Tit. i. 2. Gal. v. 6 | 


N 


But * theſe nad or tea that ci 
from faith, and as done by the believer, are not 
conditions of-life-: the believer doth not obey God 
expecting upon that account to enter into glory. 
The obedience which ſprings from faith, follows 
after a perſon in ſome ſenſe enjoys eternal life, 
not after he is put in actual poſſeſſion of it; but 
after he hath had the foretaſtes of it. For, he 
that believeth on Chriſt hath everlaſting life, John 
i. 36. He hath it in the promiſe, and in hope; 
he hath it in his expectation and experience; he 
hath the earneſt of everlaſting life. For faith, is 
the ſubſtance of things hop'd for, the evidence of 
things not ſeen, Heb. xi. 1. As to faith, that 


is gfe 
wing t 
ol. i. 2 
pplied t 
f ſin, t. 
lon, *tis 
the d. 


is the gift of God, therefore cannot be a condition; nat befc 
and the acting of faith, and the fruits thereof, are riend, 
no conditions, being the works of God; I mean anguage 
that he is not only the author, but the fini/ber of e ne 
faith. And good works are what follow after a conditio 
perſon hath received the deed of conveyance, where- aith whe 
by the crown and kingdom are made ſure to the M's faviou 
believer ; Chriſt being in bim the hope of glory. e doth a 


Suppoſe 
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wp you beſtow a great favour on an enemy, 
g received it, is convinced of his evil 
behaving in ſuch a manner towards you as he 
ath done in time paſt ; your Kindneſs melts his 
cart, and his hatred is now turned into love, and 
e is ready to do you all the ſervice he can. Now, 
hat he doth -is not a condition to obtain your 
avour, having no teaſon to think you are his ene- 
y; and as when you firſt beſtowed your favour 
pon him he was your enemy, his obedience go- 
th not before, but follows after he received the 
your; and therefore cannot be a condition of 
js obtaining it, but a fruit and conſequent of 
s receiving it. So in the caſe before us; the elec, 

$ well as others, are by nature enemies to God, 

nd he finds them ſo when he comes to beſtow 
is gteat favour (eternal life) upon them, in 
ing them the earneſt thereof, Epb. ii. 1, 8. 
ol. i. 21. When ſalvation is made known, and 
plied to the ſoul, there is a thorough conviction 
f ſin, the heart is melted down into holy contri- 
jon, tis won over to the Lord, it it made willing 
the day of his power, Pſa. cx. 3. The man 
hat before was an enemy to God, is now his 
riend, and filled with love to him; and the 
anguage of ſuch an one is, Lord, what wilt thcu 
ave me do? Acts ix. 6. But here is no doing as 
condition, *tis all the fruit and effect of char 

aith whereby the foul hath laid hold oh Chriſt 1s 
is ſaviour; ſuch a perſon Rath no view to what 
e doth as a condition to purchaſe any thing there- 
H by; 


fel 
'byz,.he hath, a W e 
perſuaded, he ſhall, actually enjoy. it in due time, 
according to Cal. in. 3, 4. For ye are dnad an 
we life is bid with Chrift in Sad. When Cui, 


wha is our life, ſhall appear, | PRE WE alas E 
pear with bim in glory. | 


© Therefore, what a true believer goth i2 not ; 
condition, but the fruit, and effect of God's love, 
manifeſted in beſtowing ſuch a favour, as eternal 
life upon him, and follows after the favour is ke. 
ceived. When any thing is offered by way of 
condition, the thing offered cannot be enjoined, 
in any ſenſe, till the condition be performed; but 
this we ſee is not the caſe before us with reference 
to true believers ; > ſuch an one hath. a well. 
grounded hope, having the firſt fruits, or foretaſte 
of heaven; this he hath before he has gone through 
a courſe of obedience ; for this for the moſt part 
given in when he is converted to God. Heaven 
is no ſurer at the end of a Chriſtian's journey, than 
at the beginnin With. reference to the purpok 
and promiſe of Bi Bur if heaven was promiſed 
on conditions to be performed by man, it could 
not be fo; J for then there could be no aſſurance 
of enjoying the happineſs promiſed 'til che con- 
ditions are performed; and. no perſon could. bt 
ſure that he ſhould enter into the kingdom of glen 
till he comes there: for as entering into glos 
would then depend on perſevering /i in a courſe of 
fincere obedience to the end of a man' s life, and 
E | perſevering 


ition is t 
obtain 

hen the 

conditio 
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at recei 
don doin, 


(LE 

is in holineſs depending on the will of N 
creature, do perſon could be certaln he ſhould etdure 
to the end and ſo befived; the will being fickle and 
liable to change; unk thus x man muſt be all hs 
life-time ſubjeck to burithige. But bleſſed be God, 
the promiſe of eterhal life Rangs not upon ſuch à 
feeble firing; © Ts true, thoſe perſons which enter 
into glory; are Tuch, andſuck only, as do perſtvere 
nto the end, an art fuithfu! unto" death ;" but 
cir entering into glory doth mor depend upon 
his as a condition. I grant, they cannot enter into 
glory without perſevering to the end, but they 
hat is not the condition of it. 1 aſk, cannot a 
hing be neceſſary as 4  qualiffcation, and. yet not be 
condition? 


What is 2 condition? uſtper, A condition im- 
hes a ſtipulation ot coyenanit between two per- 
* the one promifing, the other performing. 
, a condition ĩs the doing ſome work, or ſervice, 
het hath a-promiſe (but not a free one) an- 
ed to the doing of the work; the condition 
s to the falftling of it) lierh on the dor, and 
wing the reward on the promifer ; fo that a con- 
tion is the doing ſome work or feryice, in order 
obtain ſome good, which reward becomes due 
hen the work is done, and not before. Therefore 
condition doth not fuppoſe a proportion between 
e works and the reward, bur always ſuppoſes, 
at receiving the reward promifed, depends 
don doing; or performing the condition, what- 
. ſoever 
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ſoe ver it be wor or leſs, according to the agree, 
ment 3 and is giyen upon that account, though 
the full value be not paid dawn. Therefore, cha 
: performing the condition is not anly the way and 
means to come at the reward; but it is the pur: 
chaſing of it; and to ſay eternal life is promiſed 
on conditions to be performed by man, is the way 
to bring man under / the covenant of works, God 
ſtipulating with man, do this and live; I promik 
thee life upon theſe conditiosss. 


It may be thought perhaps” by ſome that the 
following propoſition, i is true (viz. ) eternal life is 
obtained by Chriſt, and promiſed to man on con- 
ditions of faith, repentance, and ſincere obedience. 


Bypt, in. my opinion, this is not true; for as it 
throws part of the work on the creature, it thereby 
leſſens, if it does not quite invalidate the perform- 
ance of Chriſt, For if Chriſt obtained eternal lift 
for all that believe in him, hat occaſion is then 
to hang it upon conditions to be performed by the 
creature? If the reward be promiſed to man upon 
conditions of ſomething done. to procure it, thi 
muſt ſuppoſe that Chriſt has done but a pan, 
and that the other part belongs to man to do, and 
upon his doing it the reward is given. Nay, i 
follows, that what Chriſt hath, done is inſufficient 
and of no avail, without man's part; and hor 
contrary this is to the goſpel, every one I ſhoul 
think muſt ſee, that underſtands what goſpel is 

Ererni 
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| Evirnal-life is/promiſed/to all that beltene in 

che Son of God, the only mediator and ſaviour of 
en and ſhall certainly de türen co al foch, 

according; to the expreſs word of God. | | 
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But then eternal life is both prottiſed and given 
alone for the ſake” of Chriſt; and what he hath 
done. For, this is the' record; God bath given us 

eternal . life, and this life is in bis Son. Therefore 
he" that hath the Son, bath life; and be that bath © 
not the ſon, bath not life. - The promiſe of life i is in 
1 Jeſus, I ns; 11, 12. 2 Tim. Lip: 


God will give what he hath 8 andie at 
the time, and in the way which he hath promiſed : 


but where hath God promiſed, that if thoubelieveſt, 


he will give thee eternal life for thy believing? The 
promiſe is made to-e/evers, but not to believing. 
Therefore if thou believeſt on the Son of God, he 
will give thee wade life for Chriſt's ſake, 


If any ſhould aſk, whereis the difference hens 
promiſing. eternal life to the perſon, and to the 
work, or to the perſon for his work's ſake? I 
anſwer, there is a great, and very neceſſary differ- 
ence. For promiſing eternal life to perſons of 
ſuch characters as believers, upon the canſideration 
of what another hath done, is very agreeable to, 
and conſiſtent with 4 free promiſe, or promiſe of 
grace: for, though the promiſe be made to the 
peligver, the ground of it lies in Chriſt, and what 
be hath done, But if the promiſe was to run con- 
— and ſo ta reſt upon what the perſon doth 

himſelt, 
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works, For if the inberitance be of the law tor 
works) it 55 no. more of promiſe, (i. e. it is nat 
free promiſe), but God gave it to. Abraham 4 re- 
miſe. If faith, repentance, and ſincere obedience 
bo the terms and conditions of man's entering into 
glory, then heaven muſt he given (in part at leaſt) 
upon that account: for, if I promiſe a perſon ſuch 
a reward for doing ſuch à work, I give him the 
reward for doing the work; neither do I ſee any 
way to avoid this, for, if faith, repentance, and 
ſincere obedience, be the conditions of life, then 


heaven is given for the ſake of faith, repentance, 


and ſincere obedience, and ſo Chriſt i is ſhut out; 
for, it is abſurd, as well as impertinent to ſay, 
eternal life is given to man for the ſake of Chriſt, 
and for the ſake: of what man doth too. Tis 
written, The gift of God is eternal life, through 
Jeſus Chriſt our Lord, Rom. vi 23. Now when 
it is ſaid, through Jeſus Chrift our Lord, is there 
any occaſion to add this ſupplement, :hrough faith, 

repentance, and fincere obedience? To ſay that faith, 

repentance, and ſincere obedience, are required as 


neceſſary qualifications in the ſuhjects of ſalvation, 
is ſpeaking the truth; but ta ſay they are included 


in the above paſſuge as conditions, is falſe : and 
whatever any perſon may think, it is plain enough 
to me, that there is a manifeſt diſtinction between 
theſe terms, qualification and condition, and that 


the former only hath place in the matter we are 


upon. It may be truly faid, that faith, and true 
goſpel-repentance and falvation, cannot be ſepa- 


na and yet, faith * repentance are not con- 
ditions | 


Meat in arndt ast be ef fret nch t 06 
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dias of ſalvation. Strange! very ſtrange! thas 
faith and repentance can't be brought in as gui 
fications,, without making them conditions. . Theſe 
are ways and means which God hath appointed to 
fit and prepare perſons for eternal life to ſuch as 
are poſſeſſed with thoſe qualifications above-named; 
and they ſhould be put upon ſeeking after faith 
and repentance, which are the gifts of God, Addi. 
v. 31. ri. 18. Eph. i. 8. Phil. i. 29, 
2 Tims. *. 25. | Me 


And they ſhould not be put upon doing, no, nor 
believing neither as a condition of life, for, the dif- 
ference is not great, between do and live, and, belreve 
and live. For, believing is an act of the crea- 
ture (though under the influence of the ſpirit of 
God) and as ſuch a work. 


The common way of ſtating: the caſe is thus — 
God doth not now require perfect and ſinleſs obedience 
of man in order. to his entering into life ; for Chriſt 
having by his obedience and death, or, at leaſt by 
what be bath done, removed the law in its covenant- 
form, and thereby made way for man's acceptance 
upon goſpel-fincerity , life is promiſed not to ot 
felt, but ' fincere doing; or, faith, repentance, and 
Ancere obedience, are now the conditions of fe * 
terms e e 


But as this. way. ts caſe makes eter- 
nal life to be of worles, and not of grace, it muſt 
111 be 
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be falſe. Nef of works, left any man in Boula bang t 
by works of righteouſneſs which we have dont, 
by grace we. are ſaved. For this reaſon there 
fore it , muſt be falſe, being contrary to expreſs 
teſtimony of holy ſcripture, Rom, iii. 19, to 29. 
Hob. ii. 9. Tit. iü. 5. The diſtinction of per- 
fect and imperfect, or, perfect and ſincere obedi- 
ence as a condition of life, I find not in the word 
of God; it cannot be goſpel to ſay eternal life 
is put upon, not perfect, but ſincere doing, as the 
condition whereby it muſt be obtained; for where 
do we find eternal life promiſed to ſincere doings ? 
*tis promiſed to no doings at all. *Tis God's free 
gift, through Jeſus Chriſt our Lord, Rom. vi. 23. 
Good works are not the way to eternal life; Chriſt 
is the way, the way of acceptance with God, 
and the way of admiſſion into heaven ; good works 
are found in and done by all that walk in this way 
(Chriſt) neither is, nor can true faith be without 
them, when and where there is opportunity to do 
them, Jam. ii. 17, 18, 20. And yet good works 
will never be the cauſe of bringing any perſon to 
the kingdom of glory; no, nor are they ſo much 
as the condition of perſons entering in there. 


Thus it appears, that the hope of eternal liſe 
xeſteth on the free promiſe of God in Chriſt Jeſus ; 
whereas, was it conditional, then the whole would 
reſt upon the performance of thoſe conditions, from 
whence it muſt be very uncertain whether any 
would enjoy it. But when our hope reſteth on 
. the 
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a fee promiſe Gd nothing mire is ncceffat/ 
; to give a bel vel u comförtablk dfflütäfet sf ertef: 
"7s ing inte glory,” bur a Ready And Hrm rellante 
5 on the power” and FarthFaltiels of ide Promifer, 
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Almightyr and te” ful Bod I B 
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miſed before wir "wort "begun ee - Bo. 
Ul faith, "Hat N 50 57 ace, kb ha Fe 
promiſe” net be "ſure "0 aff ite fect, Tie. . 11 
Rom, iv. 16. Behold the fotmdatioi etefnaf He 
reſteth upon, God's unchahgedble and imiivinable 
purpoſe! in which reſpect it was prepared, as well 
a5 promiſed, before the world” began, 77% f. 2. 
Mats. xxV. 34. His abſolute promiſe* in Chriſt 
Jeſus, in which reſpect there ighothing to be done 
by the creature in order to procure it. And this 
js a notable grp, to reſt upon for ſtrong con- 
ſolation z and gives the greatelt eneouragement to 
ſenſible ſintiets: for why may not I hope für eternal 
life, if God has convinced me of fin, and the titel] 
of a Saviour, and Kindled in my ſoul ſineere de- 
fires and longing after Chriſt, and eternal life anil 
happineſs in and through him? and if I am Wil- 
ling to aceept of it as his free gift, though I am 
unworthy of the leaſt of his favours, yet Chriſt is 
worthy, and upon his account, I, a poor miſerable 
ſinner, 1 3 the greateſt ROW, IR Hee, 


Once more: That eternal life is not condition, 


but a free gift, is further evident, if we conſider 
] when 


when. the e 
made perſonally: we are told, that tbe promiſe of 
eternal life was made before the world began, Tit, 
i. 2. Now, to whom could this promiſe, be made 
io early? to whom but the Son of God in the ca, 
pacity of a mediator? and ho did actually ſtipu- 
late with the father in behalf of his elect people; 
and to him was the promiſe made, and to him it 
was Ee The thing promiſed was eternal 
life, and it was the elect, true believers that 
were to injoy it: but the promiſe being made to 
the Son of God, as the ſurety of his people, there 
were certain conditions injoined him, upon the 
performance of which, eternal life was to be given 
to the elect, that is, all that believe in him for 
life and ſalvation. 
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: For though heaven be the free gift of God, yet 
the ele are not put into the actual poſſeſſion of 
the Kingdom without the conſideration of what 
Chriſt hath done in their behalf; tis by, and 
through Chriſt, his perfect obedience, and com- 
pleat ſatisfaction, which gives the ſaints a right 
and title to eternal liſe. He came that we might 
bave life—— John x. 10. And it is thoſe that 
receive abundance of grace, and the gift of righteouſ- 
neſs, that ſhall reign in life by one Chriſt Jeſus. — 
The dear redeemer þled and died upon the croſs, 
he was made fin and a curſe for his people, that 
thereby he might deliver them from fin, the curſe, 
and wrath of God; and thus hath he obtained 

eternal 


aſunder 
this co 
Saint . 
he did. 
formed 


Twr. 


Abe redemption for alt rho Hi iy Bis. 1 
thut doth God, by making this captain of ſalvativn 


perfett through: ſuffering, bring many ſons to glory: 
and herein be bath afted as became himſelf ; as a 


holy and juſt, as well as merciful God, Heb. ii. 
10. and ix, 12. 


We ſhould carefully obſerve the connection 
there is between the end and the means ; for 
though nothing is to be done by man as a con- 
dition to obtain life, yet there are ways and 
means appointed by God, for all thoſe to walk 
in, which travel to eternal glory: and thofe ways 
and means leading on to the end, are included 
in the fundamental decree of election, as may be 
ſeen in many places of ſcripture, Rom. viii. 29, 
30. Epbe. i. 4. 2 Thef. ii. 13. So that thoſe 
things which are requiſite to be found in, and tone 
by the heirs of ſalvation, are what they are choſen 
to, and are the fruits and effects of God's ever- 
laſting love, the foundation of all. ——And in 
this righteous and gracious decree of election, God 
hath ſhewn a ſtri& regard to the holineſs of his 
people, as well as to their happineſs 3 theſe things, 
(viz.) holineſs and happineſs, he has joined toge- 
ther, and no man ſhall ever be able to put them 
aſunder. How lovely, and how beautiful, doth 
this connection appear in that famous place of 
Saint Paul's Rom. viii. 29, 30. For whom 
be did foreknow, be alſo: did predeſtinate to be con- 
formed to the image of his Son, that be might be the 

I 2 firſt-born 


4 anto the kingdom; they are things: neeaſſaryr and 
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be did predefinate, them. he. alſo called: ond whon 
| - be, called, thaw, he alſo juſtified ;' and whom. be 
Juhtified, them be alſo [3% To this I ſhall 
only add that yell known, and very excellent 
- paſſage, Epbe / i. 4. According . as be bath 
choſen us in him, before the foundation of the World, 
.(oblerve) that we hold be * end without * 
_— bin in leb. 


1 We muſt alſo diſtinguiſh * what is the 

| at and foundation, or chief cauſe of giving 
the kingdom to the elect; and the way and means 
© which. bring them to the poſſeſñion of it. Tbe 
ground of giving the kingdom, is God's ſovereign 
po will ee dan len 
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Jan the Ende, eie xii. a. But hey, i in a ſe- 
eondary ſenſe, hat Chriſt bath dene is che me- 
ritarious cauſe of the elect's enjoying the kingdom 
and then in the next place come in all the, ways 
and means, as preparatory, Or, as fitting and 
preparing them for the actual enjoyment thereof: 
theſe ways, and means are all included. in whats 
called an habitual and actual mectneſ for death 
and glory. But then thoſe ways, means, and qu 


© &# 


Aibcations, .; are no cauſes,nopiconflitions of entering 


[beautiful in their place. And here are two danget- 
ous rocks to be avoided, (. We muſt be\gyreful 


not to make the ways and meansconditions of falvs- 
. tion. 


— = 
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of, or lightly eſteem}. the ways and means which 
God has appointed for us to be found in the ui 
of; and ſo preſumptuguſly expect to enter into 
glory, while we are in the diert road. to bell. For 
it is written, Except ye repent ye ſhall all likewiſe 
periſb. Aud without holinefs wo. man ſhall ſee the 
Lord. Except a man be born again, he cannot ſee 
e e i 
John, M. 3. 
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| There is not only an expediency, or  firnefs, 
but an inimitable beauty, in this connection af 


ways and means with the end. Ft or, as on the 
one hand, it would mar the grace of Gad, to give 
heaven, for the ſake of works; ſo, on the other 


SY +3 << 


of God, to admit (could ſuch a thing be) perſons 
into heaven without halineſs, or bis glorious 
image delineated in their hearts. As I would chere- 
fore caution all to take heed, not to build their 
hopes and expectations for eternal life on their 


works, or any ching in them, or done by them; 

fo I would likewiſe exhort all perſons to ſearch 
theic hearts, aud-ſee wherher they are poſſeſſecl wah 
thoſe qualifications which are inſeparable from the 


choirs of ſalvation, 1 And accarding. tg; the advice 


2. becp the faith prove your an clue how that 
Jeſus Chriſt is in gau, - except; ye be reprobajes, 3. 
Cor. tx, 3. Look into che bible, ſee and ob- 


ſerve 


16 


kre what wis the temper and what the condb | 22" 
of thoſe which are gone before to inherit the pro- : , 


mies. Heaven is a crown, and kingdom; and 1 
none will poſſeſs it but ſuch as are obedient ſub- 
jects to Chriſt the king: as to thoſe that will nor 
have bim to reign over them, he will command them 
to be ſlain before him. Know ye not that the un- 
righteous ſhall not- inherit the kingdom of God ? be 
not deceived, neither fornicators, nor idolaters, nor 
adulterers, nor effeminate, nor abuſers of themſelves 
with mankind, nor thieves, nor covetous, nor drunk- 
ards, nor revilers, nor extortioners, (ſuch as bear 
theſe, or any of theſe characters, ſo living and dying ) 
ſhall inherit the kingdom of God, 1 Cor. vi. 9. 10. 
But, let the righteous refoice and be exceeding glad, 

or great will be their reward in heaven, Matt. v. 
12. Which brings me to * 


(2.) Coneluſion, viz. That as the + ple 
of the ſaints is ſecured in ſuch ſafe hands, in the 
covenant made with God's own dear Son, - and 
reſteth not on ſuch a precarious foundation as the 
happineſs of man in a ſtate of innocency did; 
from hence we may conclude, that the people of 

God _ the bighef ber to N and e- 


With the — beate | e wel 
O ye ſaints of God; ye redeemed ones, who are 
working the work of God, labouring in your 
Lord's vineyard. I know you don't. expect to 


enter into glory without holineſs of heart and life, 
| and 


16] 
and yet expect eternal eee 


8 trough Teſs CINE our Sg: 0 
ener 14k 5 
| | Wal, though you have loft thar happineſowhich 
— was put into the hands of the firſt Adam, you have 
* found a better, a far better happineſs, laid up in 
n the, hands of the ſecond Adam. Ol ſtupendous 
. wiſdom! to order matters in ſuch a way, that 
be our greateſt loſs, proves our greateſt gain. Glory 
or was never put into the firſt; Alam 's hands ; but 
85 into the hands of the mediator, the ſecond Adam. 
K —l; und. that Adam was not-intryſted 
ar 
20 we had loſt all; bur tis never was nar ever hal 
10. be loſt. Yo 34 
ad, Went 8 Ad | me... 
Yo DO. fins, live by. faith, and under the in- 
| fluence of this bleſſed hope of the glorious goſ- 
pel; and fo live above the world, yea; above 
_ frames and duties, on the free and abſolute pro- 


miſe of God in Chriſt Jeſus. This jewel, this 
crown of glory, will not, cannot be loſt; But it 
ſhall be given to them, for whom it is prepared of 
the Father, Matt. xx. 23. This glorious prize 
will be forthcoming ; the promiſe that was made 
before the world began, ſhall be made good when 
the world is no more, Tit. i. 2. | 


This is the n thing - th moſt material 
of all, to have eternal happineſs inſured ; without 
this what would health, or wealth, or life ſignify ? 


nay, 
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at ſtake? To ſuppoſe man to ſtand as a proba- 


thee, keep my jewel, my life, my heaven and 


"is. i. &. > 25 
by 


bey. what would the We 92 lf thi btedngy 
of it avail, while the crown and kingdom Heth 


tioner for cternal life, is to put him into a far 
worſe ſtate than Adam was if, and yet he fell— The 
free agency of the creature, or what is cothmohly ing? 
called free will, is ſuch a ftate and condition, chat that 4 
if tightly underſtobd eannot (one would think) IM price. 
fail of exciting compaſſion in every breaſt, the are hi 
conſequetice of which muſt” be ſtrong ' deſires, heaver 
and earneſt prayer to God to be delivered from are ſa 


fuck a ſtare; a ſtate that expoſes mankind to the MI Late x 
moſt eminent danger every moment. I deſire to 

be found in all God's ways, and appointments, to Not 
be holy as the Lord is holy, and to walk ven as thereof 
Chriſt walked. But I deſire not to be my own conſide; 
keeper, or to have «eternal life in my own hand; che hap 
for this would fill me with ſuch a fear as would 2 better 
intimidate me in my courſe; and fubject me to "els of 
a life of bondage; knowing there is ſtill fin dwell- of angel 
ing within and Satan ſanding without: amidſt ſo {Wit is the 
many ſnares and enemies, what a ſweet relief is 

it to know that we are kept by the power of God, A chi 
through faith, unto ſalvation ! ife to c 


may rejc 
dock » 6 
Lainſt þ 
Voice (ſ⸗ 
ollow m 
Ind they 
Muck the 
em me, 


What wiſe man would deſire his richeſt jewel 
with him while travelling in a ſtrange land: among 
thieyes and enemies. No, good Lord, I beſeech 


all in thy cabinet; I tremble at the thoughts df 


being intruſted with this treaſure ! 
Har 


heaven, and all are- in his hand: and there they 
xe ſafe, and would be ſafe. no where elſe, 
Like x 32. Cal. iii. 3. Job. x. 27, 28, 29. 


Not only Alrarion itſelf, but the ſecurity 
thereof deſerves our. particular notice. O, Sirs, 
conſider what a. ſure footing it is put upon: 
the happineſs .of God's dear people is put upon 
a better foot and foundation than the happi- 
neſs of man was in a tate of innocency, or that 


e tO 
well Wot angels. O wonderful contrivance! from hence 
it is the believer derives ſtrong conſolation, 


A child of God kath many things in this 
ife to diſtreſs and trouble him, but in this he 
may rejoice always; that he is built upon a 
Leck, and the gates of Hell all not prevail 
aint bim, Matt. xvi. 18. My Heep bear my 
peice (faith Chriſt) and 1 know. them, and they 
ollow me. And 1 give unto them eternal life, 
nd they ſhall never periſh, neither ſhall any man 
luck them out of my hand : my father that gave 
em me, is greater than all, and none is able 
K to 


T4 
to pluck them out þ \ my father”s hand, John x. of lis 


„ ad 29. Here the child of Ged Fest- ing, 
eech u in a Wert cam. What ever falls oft ace 


ne Würfe ef 4 rindi providener, Woligh ͤ I got o 
oppeatahce dur yer nothing can ſhales th abiliti 
foutidation, nor teuch his inltorttance. be $7.7 and f 
damm of "God fund ſure, the Lord towers where 
#bem tbut art bis. I canhot ſuy I never ham in th 
u clouds come oft my mind, Which pro- £2 . 
duce an humble fear in me, and beget m Haultig 
holy ſuſpicion in my hearty and there miy I Seding 
follow, a calling in queſtion the ſtate bf my 5e 27 
ſoul; am I a child of God, an heir of glory! HOW a 


But hben the ſpirit of G6d is graciouſly pleaſed 
40 witneſs with ny ſpirit, that I am à chili 
God, an heir of God, und a foint"beir with Chrift 
then I have no. ſcruple upon my mind about 
enjoying the kingdom, but enter into full con- 
lation. And this is fo far from weakefing 
the nerves of my obedience, or making ine idk 
in my Lord's vineyard that "tis the ſtrongeſ 
incentive to obedience : and I leave it upon r. 
cord, as a teſtimony to the divine goodneſs an 
race of God, that I am never ſo chearful 
lively, and fervent in ſpirit, as when I attat 
the greateſt degree of aſſurance ; then, O tha 
I rejoice and triumph! when faith looks to thol 
everlaſting ſettlements of the crown and King 
dom! And then with what chearfulneſs and il 
crity- do I run the way of God's commandment 
And I am perfuaded I might call in thouſand 


„ 
of living witneſſes on this head, who are triumph- 
ing, and bleſſing God for ſettling their inherit- 


ance on ſuch a ſure foundation; that it reſteth 


not on the poor tottering foundation of creature- 
abilities—— but on the unchangeable purpoſe, 
and free promiſe of God in Chriſt Jeſus! And 
where is the believer that will not heartily join 


in this ſweet doxology ? Now unto bim that is 


able to keep you from falling, and to preſent you 
faultleſs before the preſence of his glory with ex- 
ceeding joy. To the only wiſe God our Saviour 
be glory and majeſty, dominion and power, both 
now and for ever, Amen, 4 


' 


ON THE 


DocTRINE of MERIT. 


noiſe in the world, being generally de- 
nied by Chriſtians, or ſuch as live under 
that name, except thoſe called Papiſts; and every 
one thinks he can ſee there is no merit in the 
creature, that ſinful man can merit no good 
thing at the hand of God. But; it is a queſtion, 
whether many that diſclaim merit in words, do 
not own it in fact, tho' they may not be ſenſible 
of it themſelves. It may, therefore, be of ſome 
ſervice to have this matter cleared up, that ſo it 
may appear to every ſerious thinking perſon, 
that the everlaſting ſalvation of a ſinner is not 
owing to the merit of the creature, but to the 
grace of God in his dear ſon. Free grace is ge- 
«nerally talked of, but too little underſtood ; and 
there is, I am afraid, as much ignorance among 


| people 


T HE Doftrine of Merit makes but little 


Fay 


people about good works; what "ROD are, and 
2 S 


The doctrine „ 
matter by, will be that of juſtification ; I mean, 
the-juſtificatign of a ſinngr in the ſight of 
Aid my bufineſs will be, to conkider, w 

this be owing to the merit of man, or, to the 

grace of God. LETS + 


And, as nothing iv authentic chat is le 
upoh the word of God, I ſhall Ae, 
my diſcourſe upon that divine paſſage of St. Paul, 
Rom. iv. 4, f. Now: 0 him that wenkrübf i 
reward not reckoned of grace, but of debts 4.5 
bim that wor tach not, but. believeth an him | 
Jaſtifietls the * ; ee is e W 


geauſneſs.. t 84 - 144113 mo 
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From theſe words 1 1 fall nil n. re 
vations: 1 10 qa! + Hax 
1 i d ꝛ0n 


d. )- That whoſoever 1 Vith a. Viev do 
be juſtified thereby in the ſight of God, ſeeks jus 
ſtification by merit, or deſert; and not according 
to the pute grace of God: Now to him that works 
eth, is the reward reckoned not of grace, Fu Habe 


(II. j That 8 worketh not wich * 
a view, or expetation, to be accepted, or juſti- 
. in the fight of God thereby, but by faith 
depend: 


depends on God, > X 

ue rück What Chfiſt Huth dhe för him; Tac 
an 6fte & Joſtißed by, und according to the free 
pfice of God.” "Bur 10 Ain that worketh no, but 


. 
+ 
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to be juſtified by 


believeth, &c, © 


Whele A are fully i in i the 
wotth ;'—— And that the ſubjet, the apoſtle 


treats of, 4s Juſti fication, is evident from the 


chapter in general, and particularly from verſe the 
ſecond. For if Abraham were juſtified by works, 
be bath Whereof to Lug. but not before Ge ed. 


= fb thing to be conſidered | is, that whoſo- 
ever worketh with. a view to be juſtified thereby, 
in the fight of Gdd, ſeeketh juſtification by merit, 
and not according to the true grace of God. 
Perhaps it may be thought ſtrange by ſome, that 
1 ſhould, uſe, the word merit, ſeeing all fila 
every kind and degree of it, except Papiſts. 
to this I anſwer, I apprehend the word 2 to 
be of the ſame ſignification with the term debt, or 
deſert; and, that this matter may be ſet in a clear 
light, 1 fall endeavour to ſhew, what that merit 
is, that may be aſcribed to man, or to any rati- 
onal being, and how far a meer creature may be 
ſaid to merit: and, I hope, if it can fairly 
be made to appear, that, to ſeek juſtification 
by works of our own performing, is ſeeking it 
by our own metits, perſons will be ſenſible of the 
tally of ſuch a conduct, Now if any thing be 
done, 


= 
. : 


laced 

Fee „„ 
acceptance with God. then it is of merit, or de- 
ſert. Conditional ſalvation, or, WH Hy 
fication, cannot exclude merit. i 


What is merit? Anſwer ; There arp top kinds 
of merit; proper, and improper : proper merit, 
is called merit of condignity ; that is, ſtrict, and 
real merit. Improper merit is called, merit of 
paction, that is, by covenant, or agreement 
Now, as to the firſt, merit of condignity, or 
Rrict and real merit; this cannot be aſcribed to 
any meer creature, man, or angel; this would 
be to ſuppoſe the creature not beholden to its 
creator ; for merit of condignity, or proper me- 
rit, ſuppoſes ſuch worth or deſert, or ſuch dig- 
nity and real excellency in the perſon and his . 
work, as the reward may be juſtly claimed upon 
it; and that the perſon is not at all beholden o 
him who gives the reward, becauſe us merited. 


This is proper merit, which may take place "SE 
tween one man and another, but not between 
man and his maker: mankind, being equal by 
nature, may oblige one another; that is, one 
man may lay another under an obligation 'to re- 
ward him; for, when one man merits a reward 
of another, he is not at all obliged to him for 
the reward; he that gives the reward is as much 
obliged to him that receives it, for his work, or 


ſervice, as he that receives the reward is to him 
£ that 


what is wy 5 8 que: b t this cannot 


T. 


b rech has, _—_— | 
be hg. gives, gives but 
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lace 8 God, and a a meer creature ; >, the crea- 
ture bei endent vpon the creator, muſt he 
beholding to for all it receives, and be un. 
der the e obligations to the giver z *tis im- 
poſſible for the creature to lay the creator under 
any obligations :——all the creature receives muſt 
be of meer favour. e ſe therefore, merit, 
ſtrictly ſpeaking, cannot be aſcribed (not only to 
man, but nat) to any meer creature, None but the 
Son of God could merit, in a ſtrict and proper ” 
ſenſe ; neither did he abſolutely merit in that ſenſe, 
as I ſhall ſhew anon. | 


Secondly, Merit of paction, or 'by « coyenant- 
agreement. In this ſenſe, 'the word merit is 
often uſed, though it be improper, at leaſt tis not 
ſtrictly merit; but it will bear the term: in this 
ſenſe it may take place between God and a meer 
creature ; and. there can be no other merit aſcribed 
to a meer creature; for whatſoeyer God beſtows 
on a meer creature, is in a way of fayour ; and 
this kind of merit is conſiſtent with che goodneſs 
and beneficence of God to his creatures, but takes 
place only with perfect beings ; it being not con- 
ſiſtent with the perfections of God thus to cove- 
nant with a ſinful creature, except it be for bleſ- 
ſings of a much lower nature, than thoſe that re- 
late to the eternal happineſs of ſinful man; (viz. 
13H ſuch 


x 74 1 

woch us relate to this preſent life) for what the 

creature merits by compact, or agreement, it doth il 25 
are 
ai 


not ſtrictly deſerve ; but yet, tis due, by virtue 
of the covenant-agreement. And hence tis clear, 
as the ſun at noon-day, that juſtification, by our 
own works, is juſtification according to merit 
*tis a debt, tis a que, according to agreement. 
For, if God promiſe to juſtify man, on his {in- 
cere obedience, then when he has performed that 
obedience, his juſtification follows as a debt, or 
merit; for no creature can merit any other way : 
therefore, if you would diſclaim all. merit, you 
muſt diſclaim conditional juſtification ; for, to 
— to diſclaim any other merit is impertinent, | 

uſe. no other merit can be aſcribed to men 
or angels. To ſay we can merit nothing, that 
is, ſtrictly deſerve, is nothing to the purpoſe: 
this is no ways peculiar to us as fallen creatures, 
but may as vel be affirmed of an innocent crea- 
ture. j or Adam, in innocency, could merit no 
other way, but by paction, i. e. by covenant- 
agreement ; all that was beſtowed on him, and 
promiſed to him, was of the meer favour of God. 
I very much queſtion, whether it be not here that 
many perſons make the miſtake : they ſay, they 
do not pretend to merit; they know they deſerve no 
favour from the hand of God; but then by merit 
they mean ſtriẽt and proper merit; which 1s out 
of the queſtion in the preſentcaſe ; becauſe merit, 
in this ſtrict and proper ſenſe, is excluded from 


all kind of beings ; 7. e. rational and intelligent 
creatures 


1 751 
creatures, perfect as well as imperfect; whereas, 
if, at the-ſame time that we diſclaim. all merit, we 
are contending for Juſtification by works, or con- 
ditional ſalvation, we are contending for all the 
merit that can belong to any creature. Adam 
could merit no otherwiſe ; God made a covenant 
with him; promiſed him life upon conditions of 
perfect obedience: it was the meer favour of God 
thus to ſtipulate with man; and had he perſever- 
ed in perfect obedience, the time allotted for his 
probation, he would haye merited life; it would 
have been a debt according to agreement and 
7 7 —— And, to ſuppoſe God has now eſta- 

iſhed ſuch a covenant with fallen man, that, on 
his ſincere obedience, he will receive him into fa- 
your, and that his 6wn works ſhall be the terms 
of his acceptance, is, to ſuppoſe man placed on 
the ſame footing he was before he fell the dif- 
ference is this; innocent man was to merit by a 
perfect obedience, but fallen man by an imperfect 
ſincere one. Therefore, if we are contending for 
juſtification by our own: works, we ate 10 5 
from excluding merit, that we are contending fo 
all the merit that can be aſcribed ts any meer 
creature; 


For, if God hath Aipulated with man, promi- 
ling to juſtify, and accept him upon certain con- 
ditions performed; then, when theſe conditions 
are performed, the reward is due; that is, God 
is under obligation, according to his promiſe, to 
Juſtify and accept him, upon the terms propoſed. 

L 2 And 


ay 
And this eee Hick ihe Wl; 


Now 1+ bin thut worketh, is the reward wot Peck- 
od of grace; bir of übt; i. e. the reward Is 
Siren him got of meer favour, but of merit, as 
e 7 


"- its 
| Therefore, He belt b. they i un bu 
—— (and which,” douhtleſs, is of the 
greateſt imporrance) we inſt ealefulty, diſtinguiſh 


between proper and improper merit] and, conſi- 
h ee 


Be aſcribed to fallen man, without fanny: him 
under a covenant of works; God ſtipulatiag and 
promi ng, and man performing certain condGi- 
tions as the terms of his acveptance; which i in- 
tirely ſhuts out free grace, according to that di- 
vine oracle, Rom. xi. 6. But if it be of works, 
then is it no more of grace; otherwiſe work is 1 
more work, And, furthermore, that no meer 
creature can properly merit, is evident; becauſe 
no meer creature can do more than is its indiſpen- 
ſible duty to do; and, in order to merit, the crea- 
ture muſt do tore than is ĩts bounden duty to do: 
hence it is, that none pretend to merit, being ſeit 
ſible they cannot do more than tis their duty to 
do: but this regards real merit, which, ſtricty 
ſpeaking, we have nothing to do with, as 10 
meer ereature can merit in ond ſenſe. Adam di 
2 | not, 


1 8 
166 cet giant, ak v ge 
figns Uiſeldim it, tkcept 1 
eſtabliſh the dodtrine of merit, en l Wit 
ſuppolts works of fuperetoghtior;,” WR if gv. 
ug, or doing,” more that ic fecfuffed f dig 
more good Works than u ttiah it Bound By the 
law of Goc to do. And, could thy meer man 
ds this, he right mer; but lis u meer Be- 
den of the bie Ie , 
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inc. 


lend Werd ed 
man, but that of paction, how) plain & it that 
;uſtifiddirion, by works; is effabkſking the doctrine 
of merit; not ral and proper inerit; bux all d 
merit that can belong to man; whether ke be c- 
ſidered as innocent and free from ſin, or, as a 
fallen ſinful creamjre : for, as all che deſert” that 
h in can be aſeribed to perfect obedience; mult take 
* d. irs riſe from the meer Favour of God, Ripulatitig 
erte . wich the ereature; and promiſing fuck a rewarit 
upon ſuch an obedience; ſo All the deſert that 
a be aſcrided to a ſincere imperfect obedience, 
en, mut arte ale from the meer favour of God, 

1 thus ſtipulating with man, and: promiſing m 
* fach a reward upon his performing ſuck obedl- 
. E n 
If any ſhould from hence argue, chat i n l 
Owing to the meer favour of God, that a ſinner is 
juſtified by his own ſincere obedience, then what 
hurt can merit do? I anſwerz The favour of 
God, 


® 
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end 
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God, in dhe caſe firſt mentioned, 1 eaſũ 9 


conceive df. And dhe fecond is only . 
ſuppoſed ech, at leaſt it appearsfo to me. 1 do 
gt. believe God has made ſuch a covenant. with 
NE and ſins 
ere obedience, he will juſtify, and, receive. him into 
fayour.. . However, if ſome will maintain that ſo 
it is. —— and that though it he of works, this 
cuts not off the favour of God. I cannot, per 
haps, tell what they may mean by the favour of 
God. —— Howeyer, in that way of ſtating the 
caſe, it appears to be very different from the love 
of God, eee an 


unconditional. 


However, Et it be horas which 15 
certain muſt be the caſe, that though it be owing 
to the meer favour of God to make ſuch a condi- 
tional covenant, as before obſerved, yet che con- 
ferring the reward on man, when he has perform- 
ed the conditions of that covenant, cannot be 
aſcribed to the meer favour of God, but to the 
merits of man. And as this merit, or deſert, 
turns intirely on what the creature doth, ſo man 
hath a right to plead with God on the foot of his 
own works: for, if God has promiſed to accept 
ſincere obedience, as the terms of the ſinners ac- 
-ceptance, then it is ſtrictly juſt to plead upon this 


- footing ; though there be a very great diſpropor- 
N. 105 7 tion 


ad | 

| | —_— 

con between the yorks,. and the reward, yet when 
che work is done, the wages is due. Suppoſe you 
promiſe or agree to give me five ſhillings, upon 
condition I will go with you one mile, and 1 
agree to the terms and go; are the five ſhillings 
due to me, or not? Every one will grant tis due, 
becauſe it is à fair bargain; it might be a favour 
in you to make the promiſe, but tis a piece of 
Juſtice in you to pay the money; and the plea 
for it muſt he grounded, 2 your *. 
WF WN 


>» -/ 


Theicaſe appears to be pldinly this =—If God 
has made ſuch a covenant with man, that his faith, 
repentance, and ſincere obedience, - be the terms 
of his acceptance, then it muſt be of debt, or 
merit; and, if the favour of God, in making 
ſuch à conditional grant, is all that is intended 
by the grace of God in the goſpel, I think it is 
hardly worth while to keep up the diſtinction any 
longer between works and grace, ſeeing the 
whole centers at laſt in works; and the grace, 
that is talked of, is ſo metamorphoſed, that there 
is great danger of miſtaking it for works. Every 
thing we enjoy is owing to the grace of God, as 
grace ſtands in oppoſition to real merit. But the 
grace of God in the goſpel, is ſomething pecu- 
liar, and is to be ſeen or diſcerned no where elſe, 
but in the perſon of Jeſus Cbriſt, who is the ſum 
of the goſpel. God's juſtifying a ſinner, on the 

LS foot 
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the weſt 


0 22.23 r 5 


| oY is is lai ey e 
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z to throw out one, and eſtabliſti the other: : M 


Which way can this be done, in eaſe we are juffi- 
gied by our own works? it muſt then be reckot- 
ed not of grace; but of debt. If my on obedi- 
ties be the matter of my acceptance with God, I 
aſk again, where is free grace? admitting it was 
grace to make ſuch a conditional grant, to make 
ſuch 4 favourable covenant, of ſuch mild terms, 
yet I am bold to affrm, there is not a mite of 
Free grace, in giving forth the bleſſing of the co- 
And, upon this footing, What little oe- 


Tenants 
cafion' is there for a mediator betweeen God and 


man; I ſuppoſe it is ſome way owing to him, 


that God has made ſuch a conditional covenant 
of ſuch eaſy terms; and this is making as little 
uſe of him as can be, if any uſe is made of him: 
this is not to make him the alpha and omega, the 
beginning and the end, all and in all; which, to d6, 
is to bring in falration by grace. - 


4 


To make Chris the ſale meritorious cauſe of 
our juſtification and acceptance with God, and 
good works the fruits and effects of true faith, is 
ſpeaking the language peculiar to the covenant & 


* which ſhuts all manner of works —_ 
cau 


ate grace, ae of 


ip, u de ve undder 
cotilideration; that debt and grace are tub diftinet 
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diſpute, 
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For, for the 3 to be reckoned of grace, 
is for it to be reckoned without the conſideration 
of any thing done by the creature: To hin that 
worketh not, but helieveth on bim that juſtifieth — 
i. e. To him that performs nothing as à condition 
of his juſtification, but is willing to receive all as 
the free gift of God, — bis faith: is counted for 
righteouſueſs. Faith, itſelf, is not the rightes 
neſs ; for faith, or believing, ſtands in direct op- 
poſition to working; whereas believing, as tis an 
act of man, is a work: and then where is the 
antitheſis ? The apoſtle is not diſtinguiſhing be- 
tween works perfect and imperfect: works, as to 
their nature, kind, or degree, are not the thing in 
debate; but works and grace are the things. in 
diſpute, and to which of theſe our juſtiſication is 
to be aſcribed; and tis plain that believing is fot 
in oppoſition to working, therefore it cannot be 
faith itſelf, but what faith was fixt upon; which 
as a righteouſneſs diſtinct from faith, called a 
j ghteouſneſs imputed without works, 1. e. without 
ny works done by the perſon to whom it is im- 
duted; I ſay, without any works done by the per- 
on himſelf as the graund of his juſtification. This 
ghteouſneſs is plain enough diſtinguiſhed, from 
uth, called the righ:eouſneſs of the faith, Rom. 

f. 6,.— 11. called alſo, the righteouſneſs which is 
faith of has Chriſt, unto all, and upon all them 
M that 
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| meer favour, or pure grace. 
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tis unto and upon; obſerve alſo, tis a righteouſ. { £44 
neſs which cometh by believing, 'Trs by faith of of G 
Jour Chriſt, Rom. Hl. 22, thus f it is a fres on. 


en) Tbe ſecond obſervation, is, Whoſvevet 
doth with no fuch view, or expectation, to be 
accepted and juſtified thereby-in the ſight of God, 
but by faith depends on God, expecting to be 
juſtified by and through what Chriſt hath. dong 
for him, ſuch an one is quſtified by, and according 
to, the free grace of God. But to him that work- 
eth not, but believeth, &c. To bim that worketh 
not, that maketh- not his works a condition of his 
Juſtification, —for-the apoſtle is ſpeaking of the 
end and view which perſons have in working; he 
doth not condemn works, but is enquiring: after 
the principle they proceed from, — but believeth, 
bis faith receiveth à righteouſneſs, whereby, he is 
juſtified in the ſight of God; ſuch an one is juſti 
fied as Abraham was, by the ſame righteouſnels. So tha 
'— Now, it was not. written for his ſake alone, tha 
it was imputed to: him; but for us a{ſo, to whom! 
ſhall be imputed, if we believe on him that rgiſed ij 
Jeſus our Lord from the dead; who was deliverd 
for our offences, and was raiſed again for our jut 
fication, Rom. iv. 23, 24. There is no merit vl 
the merit of Chriſt, who may be ſaid to men 
for us; for as it has been obſerved, that a peri 


may merit, he muſt do more than is his bound: 
du 


ys ; 
3 


1 3; | 

| "of Now, Chrift certainly did * 
wat tte law could inſiſt upon; more * the law could 
af. require "of man; His obedience being the obedience 

2 of God as well as man, For the fulneſs of the God- 

ek dead dwelt i in him bodily; And be is the true Cds; 

| God over all, bleſſed for ever; the dignity of 
his perſon, being the only begotten Son of God, to- 
gether with the perfection 65 his work, made it 
an exalted merit ; he thay be ſaid to deſerve at the 
hand of God. But then this was alſo by paction; 
by a compact, or covenant-agreement, between 
the Father and him, and he is called the ſurety of 
that covenant, Heb. viii 22. and viii; 6; 


Could we conſider what Chriſt did as ſeparato 
from the covenant, would tliere have been any 
merit in it? at leaſt, it could not have been availa- 
ble for us ; for, Chriſt could not thereby have 
laid God under any obligation; he was at liberty 
whether he would accept of a ſurety, and what he 
ſhould do for ſinners. 


So that here the very ſtrictneſs of merit ſeems 
to be cut off; though, I think, it muſt be granted, 
there was an infinite merit of condignity in what 
chriſt did; yet we cannot argue the juſtification 
W of a ſinner in the ſight of God barely from thence, 

Mvithout a conſideration of the covenant. What 
ir bude did became available for our juſtification, be- 
uſe it was ſo agreed u pon between them both, 
that his — or giving the law its full de- 

| n mands, 
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And this is a way of juſtification becoming God, 
| as his honour is no ways impaired ;—The law is 
magiified and made honourable ; juſtice.is fully ſa- 
tisfied, — Mercy and truth are met together, righ- 
zeouſneſs and peace have es each other, Pfal. 
IXXXV- 10. 


And thus the freedom and ſovereignty of God, 
are ſecured, in diſpenſing his grace to ſinners ; for 
that he is laid under no obligation by what Chriſt 
hath done, but what he by covenant brought him- 
ſelf under. Had Chriſt, by what he did, laid 
God; under an obligation to juſtify ſinners had he 
done this, I fay, without any conſideration of 2 
covenant between them, then God could not (in 
the affair of juſtifying, ſinners) act as a ſovereign; 
for he, being obliged by Chriſt, muſt neceſſarily 
have conferred the grace of juſtification upon ſin- 
ners. But the great and bleſſed God is above 
being obliged z, and though what he doth, in juſti 
fying the ungodly, is infinitely worthy of himſelf, 
yet he doth it freely; it was a voluntary, yes 
ſovereign act, in him, to enter into covenant witl 
his own Son, and juſtiſy ſinners upon his account 


Thus, God hath eftabliſhed juſtification in 
way becoming himſelf ; and it is ſuch a way as 
highly honourable to him, and exceeding delight 
ful to men— For he is juſt, and the juſtifier of tv 
one that believeth in Chrift, Rom. iii. 26 , 


nevet have been done by the dbediente' of metz 
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no, nor by all the men upon earth, and angels in 
heaven. 80 that there is in Chr a Gbubie 
merit; a merit of condignity, i. . of real worth, 
and a metit of paction, i. ei by tovetiantoagree- 


ment; which, both conſidered together; is the 


higheſt perfection of merit, and far above any meet 
creature to do. And the juſtification of a Hnner, 
being in and through the merit of Chriſt; is en- 
tirely of free grace, according to the holy ſerip- 
tures, — Bring juſtified freely by bis grace, Rom, 


iii. 24. 


And it muſt be obſerved, this the WP 
of a ſinner, in the fight of God, (for I ſpeak not 
of declarative juſtification, which is the privilege 
made known to a believer) is alone by and through 
what Chriſt hath done; there is nothing that man 
doth is brought into the account; and thus it is 
purely of free grace; there being nothing conſi- 
dered in the creature, or done by the creature, as the 
cauſe, condition, or mean thereof; For, if by grace, 
then is it no more of works, Rom. xi. 6, Whereas, 


if any thing done by man was brought into the 
account of juſtification in the ſight of God, it could 


not be alone by Chriſt, and of free grace; but, 


being juſtified from all things by Chriſt (excluſive of 


any thing, and every thing, in, or done by, man) 
it is entirely of meer favour, owing to the free, rich, 
and fovereign grace of God in Chriſt Jeſus. 

' Free, 


wa 06]. 
Fer ſayereign grace, reigning graces is ths 
Gi, of a poor ſinger's, juſtification in the. 
| fight of God. It was. pure grace in God to en: 
ter into covenant with his own Son; and it yas 
equally the ſame grace in the Son to become the 
meritorious cauſe of our Juſtification : To conſent 
o be delivered for our offences, and raiſed again 
for our juſtification. To become the Lord out 
; righteouſneſs, And, the end of the law for righteouſ- 
. neſs to every one that believeth, Rom. iv, 25, an 
K. 4. Jer. xxiii. 6. Thus is the mouth of man 
ſtoppꝰd for ever, as to any boaſting i in himſelf ; 
but faith receiving a righteouſneſs can boaſt and 
glory in the Lord, according to that very excel- 
lent paſſage of bleſſed Paul, 1 Cor. i. 30, 31. As 
it is written, He that glorieth, let him glory in 
' the Lord. 


From what hath been ſaid on this ſubject, it 
is very plain, that to exclude the doctrine of 
merit, and yet contend for juſtification by works, 
is only cafting away the name, while the thing 

- itſelf remains: Men are, it may be, aſhamed to 
contend for the doctrine of merit, but at the ſame 
time will boldly contend for juſtification by their 
own obedience ; which is the doctrine of merit; 
for there can be no other merit aſcribed to man, 
than that of paction, or, covenant-agreement. 
The queſtion then may be, what ſhall we do? 
ſhall we own and contend for the doctrine of 
merit, or, ſhall we not ? would a creed formed 
after 
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after - wn fo inte manner merit Nay PRE 


fuch as are called proteſtants; (viz.). believe 
in God the Father, who hath made a conditional 


covenant wich fallen man, in which is required 


fincere obedience as the terms of his accep eptance, 
] believe in Jeſus Chriſt the Son of God, who by 
his death hath rendered God propitious to ſinners 


* ſuch eaſy terms as ſincere obedience. Alſo, 


believe that notwithſtanding all that Chriſt hath 
done, the whole, as to the iſſue, is left to reſt on 
the will of man, to make it effectual, or ineffectual. 
F inally, I believe that good works are meritori- 
pus, or, that by them, according to the goſpel-co- 
venant, the ſinger merits heaven. How ſhock- 
ing ſoever this may appear ro any man, I am not 
as yet convinced that it is any way inconſiſtent 
with juſtification by a man's own works. Indeed, 
good works are not to be caſt out of practical ai: 
vinity : Good works muſt be done; there is a 
ſtrict and inſeparable con junction between Juſti- 
fication by grace and the performance of good 
works, ag is abyndantly evident from that famous 
place, Tit. iii. 5, 6, 7, 8. Not by works of rigbte· 
onſneſs which we bave done, but according ta his 


mercy be ſaved us by the waſhing of regeneration, 


and renewing of the-Holy Ghoſt; which he ſhed on 
us abundantly, through Teſug Chrift our Saviour. 


7 bat being juſtified by Bis grace, we ſhould be made 


heirs, - according to the hope of eternal life. This 
is 4 faithful ſaying, and theſe things I will that 
thou affirm conftantly, that they which have believed 


in 
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25 In Ged, might be SL . A good wok] og. . 
| theſe Thr are. good aud Profitable | to men. Bue 
Phat 1 fi is Tod e have'no place in the 
Jjuſtification of - a ſinner before God. And, it 
Aerres 6 to be conſidered, whether Juſtification d 
Chriſt be pot ſpeaking more honourably of Go 
and propoſing a way much ſafer for men than 
the contrary? I think *tis more honourable—it 
brings more honour unto God; for in what an 
amiable light doth juſtification" by grace, repre- 
ſent the bleſſed God! As infinitely ready, of, 
propenſe in himſelf co,juſtify the ungodly ;" for 
ye are not to ſuppoſe that what Chriſt did 
brought Gad int a diſpoſition to acquit a gvilty 
creature; No external motives moved him here- 
unto-: but what Chriſt did "made it conſiſtent 
with all the, other perfections of Deity to juſtify 
ſinners. The love of God ta his choſen people 
is an everlaſting free love : God was, I fay, ready 
enough to "juſtify ; but could not in any other 
way but this, confiſtent with his Juſtice, holineſs, 
truth. But now, be js juſt, and the juftifier 
of him which err in. Feſus, Nom.! lll, 26. / © fication 
lider, 


by Chri 


And this way of juſtification is mak ſafer for 


men; is it not a ſurer foundation to reſt upon, to. IF in my o 
truſt in a perfect righteouſneſs, which is an abſo- that hes 
lute ſecurity - from condemnation for ever? Corru * 
Whereas, if it depends upon our own performs ¶ cation, 


ances, then every time a perſon relapſes into ſin 
be is brought under condemnation : tar his is 
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by Chriſt; though when ſuch an one falleth into 
ſin he has cauſe enough ta mourn, and be deeply 
humbled before God; but this don't affect his 
ſtate as to juſtification z the ſentence being paſſed 
in heuven will never be recalled — Fuſtification is 
an abiding thing. There is therefore nom no con- 
© demnation to them which are, in Chriſt Feſus, who 
F wall not after the fleſh, but after the ſpirit. Verity, 
= verily, I fay wnto you, be that bearath' my words, 

D and believeth on bim that fent me, hath everlaſting 
life, and ſhall not come into condomnation, but is 
paſſed from death unto life. — ] give unto then eter- 
nal life, and they ſhall never periſh. — Rom. viii. 
1. Joh. v. 24. and x. 28. And I muſt affirm, 
(whatever any perſon may think to the contrary) 
that this doctrine of juſtification by Chriſt alone, 
I mean as before 'obſerv'd, juſtification in the 
ſight of God, I treat of no other now; therefore. 
as to what hand the. grace of faith may have in 
the application of this bleſſing, and how far 
works, as fruits of faith, may evidence our juſti. 
acation before men, I determine not now to con- 
. ſider. This doctrine, I ſay, of free juſtification 

r ſor by Chriſt alone is a doctrine of godlineſs; and, 
3, to in my opinion, vill never fail of influencing thoſe 
abſo- that heartily embrace it, to practical godlineſs. 
ver? Corrupting and denying this doctrine of-juſtifi+ 
orms cation, is one chief cauſe of the ſo great abound» 
o fin ing of fin amongſt us; corruption af doctrine 
bis is N produceꝭ 
not 
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produce corruption of runners; communion and 
ent 120 marr eee 
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the ſtronger my faith is, the more humble I am, 
and the more abundantly is my heart drawn forth 
in unfeigned thankfulneſs, and lively and chear- 
ful obedience. The love of Chriſt conſtraineth us. 
— O what returns ſhall I make for love ſo vaſtly 
great: I am nothing — Chriſt is all and in all, 
In him I am compleat. — And how exceeding 
lovely and engaging doth he appears as the Lord 
our righteouſneſs. | 


And though juſtification, by an imputed righ- 
teouſneſs, be a riddle that many cannot unfold, 
yet certainly — out of the firong cometh forth 
fweetneſs. — No doctrine ſo ſweet, ſo full of the | 
moſt ſolid joy. Free grace! O delightful theme! The 
with how much pleaſure could I dwell upon the 
harmonious ſound ! my ſoul is almoſt ready to fects, _ 
melt within me, in the. delightful views of juſti- 
fication by free grace] And how am I tranſpgort- 
ed at the thoughts of what many of the dear chil- 
dren of God have ſuffered for this precious doc- 
trine. Hark ! from the dungeon, how the poor 
priſoners ſing for joy of heart! — And what their 
notes ?— O *tis grace] Rich grace! Free grace 
Chriſt, none but Chriſt and his righteouſneſs ! — 

Salvation 
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ſons, in-perſeemirigtimes, ring with this dotrine! 
— Look yonder ! methinks I ſee a pile of wood 
lighted up, and cloſe by it ſtand, in appearance, 
a poor object condemn'd to the flames ! ſee how 
he ſmiles, while death in all its dreadful forms 
ſtares him in the fa yet heaven is in his oo 
tenance | Behold the tioners, full of rage 
and fury, ſtand aſtoniſhed to ſee with what he- 
roick courage and divine pleaſure the poor Auf- 
ferer embraces the flames, — counting it all joy. 
Why ſo ? Becauſe Chriſt is in bim the hope of 
glory. With a heart, overflowing with joy, he 
cries, O ſweet Feſus ! Lamb of God! my hope, 
my life, my all! in thy bleſſed garment I ſhall 
appear without ſpot ſoon — and I ſhall ſhine in 
paradiſe in the ſpotleſs robes of Chriſt's TO” 
ouſneſs. 


Therefore this doctrine I muſt abide by, till 
| can find another that will produce better ef- 
fes, — cloſer walking with God, and more joy 
and peace in the Holy-Ghoſt.. And as I do not 
expect, ſo neither can I deſire, a ſweeter doc- 
trine than this is, a doctrine that abaſes the 
creature to the loweſt, and exalts the Redeemer 
to the higheſt.” The chief thing I want, is, to 
enter further into the knowledge of it, and by 
faith live more upon it. And I am confidently 
perſwaded the heavens will ſweetly ring of free 
Juſtification, 
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